


Letters to the Editor

I have just read the editorial in the latest copy of The $wag
concerning “ethnic caging”. I agree Wholeheartedlz w1t},1 the )
premise that boat people are being caged to show “who’s boss”.
I am sure it is the bureaucrats in the Immigration Department
who call the shots and for which the unfortunate Minister must

take the blame.

Tuwice a week I visit some clients in the Detention Centre here
in Darwin. They have all been in custody for more than 15
months - first on Christmas Island and now for the past seven
or more months in Darwin. Most of my clients are Muslims
from Afghanistan and Iran who want to know more about
Christianity. Some of them go, under escort, to the cathedral
each Sunday for Mass.

For a country which prides itself on a “fair go” our treatment

of these asylum seekers is really quite disgraceful. My bishqp,
Eugene Hurley has had much more experience of ministering

to these boat people in Baxter and Woomera Detention Centres
and has had meetings with the Minister. But nothing seems
to work. ..and why? The will to find a solution is absent at

government level.

[ have, through the kindness of individuals, managed to '
provide some men and families with bibles in Arabic, FaF31 and
Tamil. It is little enough, but I suppose better than nothing.
The waste of talent, locked up behind wire fences is Australia’s
tragedy, when these men, for the most part, could contribut-e
mightily to this country’s economic progress, as well as carving
out a peaceful and satisfactory life for themselves.

So what to do? I suppose one can only keep lobbying the
Immigration Department and praying for a just outcome for.
these poor men and women and children. So your editorial did

indeed resonate with me.

Rev Dr Paul Webb, Darwin, NT

e ———

Open Letter to the Pope Benedict and the Bishops of Australia

Before Australia’s bishops make their ad limina visit to Rome
in October, Catholics will have the opportunity to speak
out about their concerns for the Church in an Open Letter
addressed to Pope Benedict and the Bishops. As Christs
faithful, this is their right and duty (Canon 212.2-3).

The Church no longer adequately inspires our communities.
It has alienated too many good people, including their
children, who were born of Catholic parents, attended
Catholic schools, and lived a sacramental life. Fewer and
fewer priests have increasingly limited its ability to provide
regular Eucharist in parishes, especially those in rural areas.
As an institution it does not embody the vision of Vatican

II for a truly collegial Church in which decisions respect
local cultures, communities and circumstances. Rather, it is
too focussed on centralism, legalism and control, with few
effective structures for listening and dialogue, and often more
concerned with institutional image and interests than the

spirit of Christ.

Catholics see their Church tainted by injustice and blemished
by bad decisions. They still reel from the sexual abuse

scandal where the Church’s initial response was manifestly
inadequate and where some authorities, in their attempts to
protect the institution, exposed innocent young people to
grave harm. They were shocked at the lack of due process

in the way Bishop Morris was removed from his diocese,

and dismayed by the failure to properly consult on the new
English translations of the liturgy. Many can no longer accept
the attitude towards women within their Church, and they
fear that an extension of infallibility is stifling discussion on
important issues, including human sexuality and new forms
of ministry for women and married men. These concerns are
undermining confidence and trust in our leaders.

Catholics pray for a renewed Church that follows Christ in
every way; a Church committed to authentic collegiality and
subsidiarity; an open, transparent and accountable Church,
which respects due process, rejects discrimination, listens to its
people, promotes co-responsibility in every facet of its mission
and ministry, and is compassionate to its core. They are
calling for an outward facing Church committed to justice,
peace, ecumenism and dialogue with other faiths, which
advocates unequivocally for the rights of the oppressed and
disadvantaged while tending practically to their needs. They
need and want a Church where ‘all are one in Christ, with

no more distinctions ...between male and female’ (Galatians,
3:28) and whose leaders read well the signs of the times and
interpret them in the light of the Gospel.

The Open Letter asks each bishop to convene a synod in his
diocese to discuss how the Church can be an authentic witness
in the 21st century. It also asks the Pope to establish a more
accountable and consultative process for the appointment

of bishops — starting with the next bishop of Toowoomba -
which will give both priests and people a real voice.

Copies of the Open Letter are being sent to each parish with
a request that all Catholics be offered the opportunity to sign
it. An Open Letter website will also be available so that those
preferring to sign online can do so.

Peter Jobnstone, OAM, Chairperson,
Catholics for Renewal

PSS - The Open Letter can be viewed and signed online at:
http://www.PetitionOnline.com/adlim11/petition.html

Sincere thanks to all for contributions. The views expressed in articles/letters are those of the author and not necessarily
the views of 7The Swag Editors, the NCP Executive or NCP employees. Articles should be no more than 700 words, or

1,400 for a major feature.Articles will be published in full on 7he Swag website: www.theswag.org.au
PLEASE NOTE: Closing date for contributions for the spring edition will be 22 August 2011.
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Australian News

Closing the Gap in Aboriginal Australia

Sydney Archdiocese’s Aboriginal
Catholic Ministry’s executive officer,
Graeme Mundine, commenting on the
Northern Territory Intervention and
the visit to Darwin of the UN High
Commissioner for Human Rights, Navi
Pillay, said the Labor Government had
been in power long enough to “own”
the intervention.

“It’s true the intervention was started

by the Howard Government,” he said.
“But this Government hasn’t changed it -
if anything it’s expanded it. As always
they are experimenting on the

Aboriginal people.

The fruits of this experimentation came
out in the Budget with a proposal

to quarantine welfare money for
Aborigines. This discriminatory law is
likely to pass, as both sides of politics are
pushing for it.”

Mr Mundine said the visit by Ms Pillay
would serve to highlight the importance
of respecting the culture of indigenous
people and their right to advance into

the modern world “on their own terms”
and he warned against the current rush
to change life for Aborigines.”

Culture is being destroyed - ceremonial
knowledge and language are being lost
forever,” he said.

“The recent experiences of the Stolen
Generation should have taught us
something. The separation of these
people from their culture led to all sorts
of problems - alcoholism, mental illness
and so on.” @

Australia’s Three New Bishops

Three new bishops have been appointed.
Bishop Bill Wright will serve as leader

of the Diocese of Maitland-Newcastle,
Bishop Peter Comensoli will be auxiliary
in the Archdiocese of Sydney and Bishop
Vincent Long Van Nguyen OFM Conv
will be auxiliary in the Archdiocese of
Melbourne.

These men come from varied
backgrounds to contribute to the
Australian Church.

Bill Wright

Peter Comensoli

Bill was born in the USA, Vincent came
to Australia as an 18 year old asylum
seeker and Peter comes from a Maltese
background.

Heartiest congratulations Bill, Peter

and Vincent! B

Vincent Long Van Nguyen
OFM Conv
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New Jesuit school in
Sydney’s Redfern

A new Jesuit school will open its doors
in the Sydney suburb of Redfern later
this year — the first Jesuit school to be
established in Australia in 60 years, and
one that goes to the very heart of Jesuit
teaching: equality and opportunity for
all, noted Catherine Marshall in Province
Press (March 29, 2011).

Catering to Aboriginal students, the
primary school — tentatively named
Jarjum College — will identify children
who have fallen through the cracks

and who are not attending school
regularly due to various reasons of
disadvantage. It has been sponsored by
St Aloysius’ College, Milsons Point, but
will now stand alone as an independent
Jesuit school.

Foundation principal Beatrice Sheen
says she’s honoured and excited to

be involved in this potentially life-
changing project. But she’s ever mindful
that the school’s success will depend

to a large extent on the support of the
people it serves. O

Beatrice Sheen

Farewell and Welcome

Bishop Issam Darwish, Greek-Melkite
Eparchy of St Michael the Archangel of
Sydney, has been appointed Archbishop
of Zahleh & Furzol, Lebanon. We thank
him for the contribution he made to

the Church during his time here and

we wish him every blessing in his new
appointment.

Rt Rev Archimandrite Robert Rabbat,
currently Rector of the Cathedral of
the Annunciation, Newton, USA, has
been appointed the new Melkite Bishop
and we look forward to welcoming
Robert to Australia. O



Australian News

Malaysia deal on Refugees — No deal

On May 26, Fr Maurizio Pettena,
Director of the Australian Catholic
Migrant and Refugee Office questioned
the Malaysia deal and challenged

the government to increase its
humanitarian intake.

“It remains essential for Australia to
hear asylum seekers when they knock
at our door. Concern for the welfare

of asylum seekers must not stop at our
border”, he said.“We acknowledge

that the policy of sending the next 800
boat arrivals to Malaysia might appear
a deterrent for further boat arrivals,
however we cannot condone this policy,
as essentially “swapping human life”
goes against the moral teaching of the
Church.” “While Malaysia appears
willing to uphold the key aspect of

the Refugee Convention to not return
asylum seekers to the origin of danger;
this alone does not afford asylum
seekers the opportunity of a sustainable
life”, said Fr Pettena.

Meanwhile Dr John Falzon, Chief
Executive of the St Vincent de Paul
Society National Council of Australia,
has urged the Australian Government
to stop punishing asylum seekers.
“We appreciate that the Australian
Government has a responsibility to

Let the Son Shine

Charles Rue SSC, has produced a
resource for engaging with environmental
issues that is very attractive to handle, yet
full of spiritual and scientific wisdom.

He calls everyone to face the climate
change challenge with commitment and
prayer. Rue notes that in recent times
the emphasis in his “evangelization
work has been on showing the integral
connection between Catholic faith

and ecological issues starting with

the incarnation where the divine and
material are joined”. He wrote Ler the
Son Shine based on the YCW method of
See, Judge and Act.

“He seeks to focus people’s minds via
imagining better conduct towards

the Earth, then praying for change
among those who use (and abuse) it;
accompanied by breakthroughs on the

protect our borders, but this does not
give it the license to punish innocent
people who are legitimately seeking a
place of safety in our country,” he said
in a media release on June 6.

“We are deeply troubled both by the
Government’s Malaysian Solution as
well as by the continued detention of
children. We call on the Government
to live up to its international
obligations and to observe its own
2008 commitment to use detention
in an Immigration Detention Centre
only as a last resort and for the shortest
practicable time and to end the
detention of children,” he said. Falzon
noted that of the 6730 people in
immigration detention, 1083

are children. &

part of skilled people seeking to tap

science and industry for better answers”

notes Geraldine Doogue in the forward.

You can download the whole document
at: heep://tinyurl.com/5u3n2dq B
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School Chaplaincy
High Court Challenge

A challenge to the constitutionality of
the Government’s School Chaplaincy
Program in State Schools will be heard in
the High Court in August.

“Australia’s constitution does not

separate church and state. The closest it
comes is in section 116, which says the
Commonwealth cannot make any law for
‘establishing any religion’, ‘imposing any
religious observance’ or ‘prohibiting the
free exercise of any religion™ said George
Williams, Anthony Mason Professor of
Law at the University of NSW, on May
24 in the Sydney Morning Herald.

“That section also says “no religious
test shall be required as a qualification
for any office or public trust under

the Commonwealth”. A Queensland
parent, Ron Williams, is relying on this
in mounting his challenge. He argues
the program is invalid because it sets a
religious test for anyone who wishes to
be a Commonwealth-funded chaplain”,

he said.

There have been unsuccessful challenges
but this time there is a stronger case,
argues Professor Williams, because the
chaplaincy program “compromises the
ability of parents and their children to
choose a free and secular education”.

“Instead of trained counsellors, children
in need are left to access services provided
by people appointed because of their
religious convictions. .. The funding
guidelines suggest chaplains must not
misuse the special access they gain to
children by seeking to convert them.

But evidence is emerging that this is
exactly what is occurring.” he said. @

George Williams



Water your roots...
Jeremiah17:8

A SABBATICAL EXPERIENCE IN IRELAND

Renewal Sabbatical Programmes
All Hallows College , Dublin

« Renew your soul in our rich cultural and spiritual heritage

Reflect on the next phase of your life

Refresh your mind with theological topics

Relax in an atmosphere of warmth, hospitality and internationality

One, three, six-month or one year programmes offer modules in:

Scripture, Theology, Spirituality, Ministry, Transformation, Prayer,
Celtic Roots, Aesthetics, IT Skills.....

Mary Ann Maxwell SCIC

All Hallows College, Hallows '
Drumcondra, Dublin g, Ireland. %, :f" 5
T: +353 1852 0702 E: mamaxwell@allhallows.ie W:www.allhallows.ie “inaner”

TABLET
Subscribe to The Tablet for only $139 - saving over $70 off the cover price

The Tablet is where faith and modern culture meet. Its wide-ranging, always challenging
content includes features on religion, politics, society and ethics, together with reviews
of books and the arts. Here is your opportunity, as a member of The National Council of
Priests of Australia, to take advantage of this generous discount.
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X

Special NCP rate: combined Tablet and
Pastoral Review subscription only $200
Telephone our local rate number 1300 903 307 (quoting code NCP)
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Feature Articles

The Elephant in the Room

BY GEOFFREY ROBINSON

Geoffrey Robinson is known for his clear and challenging analysis of sex and power in the Catholic
Church. Here he develops a challenge to the National Council of Priests to take up the issues around

clergy sexual abuse directly.

It is now thirty years since revelations
of sexual abuse of minors by priests

first began to appear. How far have we
progressed in the task of eradicating this
cancer? What lessons have we learned?

For whatever mere words are worth,
apologies have been made. Processes
have been established that have enabled
many people to have their stories heard.
A number have found a measure of
healing. All indications are that the
number of new offences has significantly
diminished, if not because of a rise in
virtue, then at least because of a rise in

the fear of being caught.

On the other hand, there are still many
victims in our country who have not
felt able to tell their story or achieved
any sense of satisfaction when they did.
There are many entire countries that
have not yet faced the problem openly,
and the Church runs the serious risk of
death by a thousand cuts as revelations
trickle forth for decades to come.

The major problem, however, is more
profound. There are some causal

factors of abuse that are common

to all offenders and others that are
particular to each individual offender.
In between these two, there are
unhealthy factors within particular
societies or organisations that can foster
a culture in which abuse will more easily
occur, or can compound the problem
by contributing to a poor response.
Abuse is most likely to occur when the
three elements of unhealthy psychology,
unhealthy ideas and unhealthy living
environment come together, and a

poor response is most likely whenever
anything within the culture causes the
good of people to be subjected to the
good of the institution.

I suggest that the major fault of the
response of the Church up to this
point is that it has failed to look at
any teaching, law, practice or attitude
of the Church itself as in any way
contributing.

It has failed to see that there might be
elements of the “Catholic culture” that
have contributed either to abuse or to
the poor response to abuse. I suggest
seven factors in the Catholic culture

as contributing to abuse, and five as
contributing to the poor response.

The seven I see as contributing to
abuse are:

1. The worship of an angry God, that
has by no means disappeared from

the Church;

2. The fact that abuse is overwhelmingly
committed by males and yet all power
is in the hands of males, with women
having little say;

3. Large numbers of priests living
an unwanted, unaccepted and
unassimilated celibacy, a celibacy
without love;

4. The moral immaturity caused by the
idea that moral goodness consists in
obedience to a judgemental God,
with the idea of obedience to the
Church coming before the taking of

personal responsibility;

5. The idea that even thinking about
sex is a mortal sin worthy of eternal
punishment; the whole idea that
sexual morality is based on what is
natural and unnatural rather than on
anything said in the gospels;

6. Clericalism or the mystique of the
priesthood;

7. A lack of true professionalism in the
life of priests and religious.
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The five I see as contributing to the
poor response are:

1. The putting of orthodoxy
(right beliefs) before orthopraxis
(right actions), so that whispering
about the ordination of women will
be condemned without mercy but
paedophilia can be easily forgiven;

2. A pope who can’t make mistakes, not
just in strictly infallible matters, but
in anything in which papal prestige is
involved;

3. The silence of Pope John Paul II over
twenty five years on this subject;

4. The deeply ingrained culture of
secrecy within the Vatican;

5. The exclusion of the sensus fidelium
from all debate concerning how to
respond to abuse.

The pope needs to lead the way in
responding to such factors, but we need
not wait for his initiative. I see no reason
why the National Council of Priests
could not make room at its annual
convention for a discussion of the
factors most relevant to priests.

We could, for example, look at all ways
in which any sense of clericalism is
present in our own lives and country,
and we could look at any ways in which
we lack a true sense of professionalism in
our thinking and our actions.

We could also look at the response of
priests to the revelations in this country:
Do we feel closer to the priest-offenders
than to the victims? Are these priests
part of our “club” while victims are not?
Do we reach out to the victims as much
as to the priest-offenders? Do we too
easily accept claims of innocence?

Do we now react by simply wishing that
the entire issue of abuse would go away
and leave us in peace?

Have bishops become “the enemy”,
automatically unfair to priests every time
they respond to allegations of abuse?

(continued Page 12)



It would also be healthy if we could

discuss more sensitive topics:

* Is it true that large numbers of
the priests around us are living
an unwanted, unaccepted and
unassimilated celibacy without love?
Can we make admissions about this,
put it on the table and talk about it?

* What do we really believe today about
sexual morality? Is thinking about sex
a mortal sin? Do we still accept that all
sexual sins are mortal? Do we still see
the idea of natural and unnatural acts
as the basis of our sexual morality?
If not, what other basis have we
found?

* Are we genuinely listening to the voice
of women in our parishes? Would they
agree with whatever answer we have
just given?

* How far have we really gone in
getting rid of the angry God in our
personal lives? To what extent does
it still influence us? If you listened
to a hundred priests preaching on a
Sunday, what general idea of God

would you come away with?

* How far have we come on our journey
away from the idea of doing all the
Church tells us to do in order to
satisfy a judgemental God? What level
of moral maturity have we reached in
our lives?

* What are we doing about our own
sense of morale, our own sense of
being judged by society even when
we are innocent? How are we coping
with poor responses from those above

us in the Church?

The revelations of sexual abuse have been
a shattering experience for priests.

My great fear is that many have locked
away their negative thoughts and abuse
has become the great elephant in the
room whenever priests gather together.

I make a plea that the National Council
of Priests play a significant role in
generating a constructive conversation
on all aspects of this matter. We have
had more than enough of fears, denials,
evasions and weakness, and the time has
long since arrived when we need to be
truly open, honest and constructive on

this matter. B

' David Ranson, “The Climate of Sexual
Abuse”, The Farrow, 53 (July/August 2002),
pp-387-397.

Whatever Happened to Bill Morris?

BY MICHAEL KELLY §J

b e ]

“Unfortunately, without due process, it has
been impossible to resolve these matters”
Bishop Morris wrote on April 30, “denying
me natural justice without any possibility
of appropriate defence and advocacy on my
behalf: This has been confirmed in a letter
from Pope Benedict stating Canon Law does
not make provision for a process regarding
bishops whom the Successor of Peter
nominates and may remove from office’.

This is no surprise really. The Catholic
Church remains — in governance —
the last surviving absolute monarchy
in Europe. At the end of the day, its
ultimate legal authority — the Pope —
holds in his person the roles of judge,
prosecutor, defender, jury and the one
sentencing the convicted offender.

The renovation of the 1917 Code of
Canon Law was begun by John XXIII
and the revised Code was promulgated
by Blessed John Paul II in 1983 after

a process managed in its entirety by
Cardinal Pericle Felice.

Throughout the process of review and
renovation, proposals were made —
frequently from Canonists in English
speaking countries — that the Code
should embody what had been learnt in
the 20th Century about due process and
the natural rights of individuals. These
calls were dismissed as an “American”
preoccupation and out of sympathy
with the European civil law tradition

embodied in the 1917 code.

This alleged lack of sympathy has not
prevented other European jurisdictions
influenced by the same civil law
traditions from embracing due process
and the recognition of natural rights.

Natural justice and due process are not

every day topics around clerical dinner

tables. It may help to summarise briefly
what they include:
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One of the dismaying things about the process
involving Bishop Bill Morris and the Vatican

was the declaration of helplessness by the Pope

to the bishop that the Church has no process for
addressing and protecting the rights of individuals
in natural justice.

* The right to know the case against an
accused person;

* The right to scrutinise the evidence
and prepare a defence;

* The right the accused has to have the

case heard by an independent tribunal

* The right to be heard in one’s

own defence

Among Australians, the vernacular
account of natural justice and due process
is giving someone a fair go.

Recently I was in Rome on business.

I was walking away from St Peters Square
(which, as we know, is really a circle)
down the via della Conciliazione towards
the River Tiber. I stopped at the lights
controlling the traffic across the Tiber to
hear one American tourist telling another
in the usual way American tourists seem
to communicate — so that everyone in the
vicinity shares in the conversation — what
Castel San Angelo was.

“It was Romes Tower of London”, one of
the Americans said to the other.

I thought of informing the visitors — but
didn’t — that actually the Vatican’s Tower
of London isn’t Castel San Angelo.

The Tower’s equivalent is across from
the Tiber where a multi-story building
controlled by the Pope was for many
centuries devoted to torture and
executions until the practices became
frowned upon.

I tell this story not as a tabloid shock/
horror response to say that the Papacy
long indulged in torture and execution.
We all know it did. It was the common
form of sanction exercised across Europe
until the 19th Century by absolute
monarchs to maintain their hold on
power and control behaviour. And the

Papacy did likewise.



My point in telling this story is rather
that such imitation of common (if not
best) practice is to be expected. Where
else in Christendom would a temporal
ruler learn how to handle the levers of
power except from his peers

in government?

But then what happened? The Pope
stopped imprisoning and torturing
people. Why? He learnt, rather slowly
in the 18th and 19th Century, that
these practices weren't exactly acceptable
anymore. A change of era — brought on
by the loss of the Papal States among
other things — occurred and the Papacy
changed its practices but only gradually.
It was still imprisoning people until
Italian Unification.

Institutions learn “best practice” from
one another and the Church and its
institutions are no different.

In most things, it seems, again over
natural rights and due process, the
judgement of an early 20th Century
French historian, Peguy, is vindicated:
At each turn of the age, the Church arrives
a little later and a little breathless.”

The recently beatified Pope John Paul II
made the news when, on behalf of the
Church, he admitted that the summary
handling of Galileo several hundred
years ago was more than unfortunate.
It was wrong. This is a rare admission
by Church leadership. But from time to
time, there is evidence like this. It’s rarely
done as freely and frankly as John Paul
IT did it. Usually it’s more in the style
of the law of the Medes and the Persons
“A” applies today; “Non — A” applies
tomorrow; the disjunction is
not acknowledged.

As a Jesuit, I wonder will the Papacy ever
apologise to the Jesuits for its treatment
of the last Jesuit Superior General before
the Suppression in 1773? The Bull of
Suppression was read and the Vatican’s
Temple Police arrived to arrest Lorenzo
Ricci, the Jesuit General. He rotted to
death in Castel San Angelo — never tried,
never convicted, never sentenced. His
crime? He was General of the Jesuits.

Summary justice, no transparent or
accountable procedures, punishments
that included torture: these were all
common enough among absolute
monarchies and other forms of
government until the French Revolution
unleashed what human beings can do to

each other — the TERROR. A revolution
proclaimed in the name of freedom gave
birth to unspeakable horror. From the
Terror came a belief that there must be a
better way to treat people and there must
be some inalienable rights each human
has that should be protected by law.
From this flowed what we now have as
human rights, which only a barbarian
would contest.

Back to Bill Morris. To say Canon Law
has no procedures for due process or
for protecting natural rights is a cop
out. Imagine saying over the last twenty
years the Church has no procedures for
addressing sexual abuse. The reality is
until the last twenty years — we didn’t.

The person who worked hardest on this
in Australia — Bishop Geoff Robinson
— broke his back and was constantly

on the receiving end of not too veiled
accusations of disloyalty from some of
his brother bishops and the Vatican for
the work he did. In reality, until early
last decade, the Vatican didn’t think
there was a problem. And now this very
year - almost 20 years after Robinson’s
first draft of a Professional Standards
code - the Vatican has got around to
proposing some guidelines. Still today
there are large sections of the Church

- in Asia and Africa — where no sexual
abuse protocol exists.

What has this to do with Bishop Morris
and his natural rights? Because as the
Pope admits, the Church has no due
process, there are still outstanding
questions and saying the Church has no
process is as helpful as saying we have
no procedures for handling claims of
sexual abuse.

Did the Canonical Visitator, Archbishop
Chaput of Denver, form an adverse view
of Bishop Morris’ pastoral leadership?

If so, on what basis and with what
evidence provided by whom?

Answer: We just don’t know and nor
does Bishop Morris. He has seen neither
the evidence nor the report. However,
the public record is a conundrum and
the word has spread (from the Papal
Nuncio in an unsigned document but
with what authority? On what evidence?)
that the bishops ministry was “flawed
and defective.”

On the other hand, we have a public
declaration by the President of the
Australian Bishops Conference (which
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has the unanimous support of the
Australian Catholic Bishops, including
Cardinal Pell) that Bishop Morris was
exemplary as a man, a pastor and a
bishop. Archbishop Wilson’s letter to
Bishop Finnegan, the newly appointed
administrator of the Toowoomba
Diocese, extols Bishop Morris’ virtues
and achievement and claims they are not
an issue in dispute.

Simply put, Bishop Morris didn’t get a
fair go, the whole situation is a mess

and the event has been deeply
discouraging for most people involved in
or aware of it.

And it had to be so if there was no
transparent and accountable structure in
place to handle the matters.

For over a hundred years, civil society
has seen the point of due process and
protecting human beings’ natural rights.
Ofhcially the Church doesn’t recognise
them and Bishop Morris is only one
case of the Church’s failure to

recognise them.

Until the Church does recognise them,
all the carry on about social justice

will sound as hollow as promises to do
something about sexual abuse without a
protocol for professional standards does.
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BETHLEHEM MONASTERY ALTAR BREADS

ABN: 35 663 984 738

Closely integrated with our ministry of prayer, we the Poor Clare nuns
of Bethlehem Monastery have been supplying altar breads to parishes
and Church communities throughout Australia for nearly 60 years.

Please contact us for further information:

Bethlehem Monastery PO Box 416
170 Narellan Road Tel: 02 4625 1591
CAMPBELLTOWN NSW 2560 Fax: 02 4628 9940

Email: altarbreads@poorclare.org.au
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CALL FOR NOMINATIONS FOR
NCP CHAIRMAN

After six years steering the NCP ship, lan’s term of office will finish at
the end of 2011. Now is the time to think seriously about nominating
yourself or another NCP member to fill this three year term of office.

The first meeting for the new chairman will be at the national office,
Belmont, in February 2012 closely followed by the meeting with the
Bishops Commission for Church Ministry in Sydney in March.

lan would love to have a chat with you about what's involved so
please don't procrastinate!

Nominations close at midnight, 30 September.

Please contact the national office to request a nomination form to be
emailed/mailed to you.

Mary
MacKillop
Hermitage

A place of
solitude and silence
set up by
Aquinas Academy

The hermitage is situated on
63 acres of land at Colo, NSW.
The Colo River is the eastern
boundary of the property.

The property is called
“Nazareth” and is 75 minutes
N-W of Sydney.
[2285b Putty Road]

There is power, telephone,
air conditioning, flush toilet,
shower, hot and cold water and
all normal amenities.
(There is no TV!)

BYO bed linen and food.

A small resource library of
books, CDs and DVDs
offers plenty of assistance
for those who would like
some input while there.

$20 per night.

Individuals are invited to stay
for up to 30 days.

Inquiries

Sr Marie Biddle RSJ
T 02 9247 4651

E marie(@aquinas-academy.com

I www.aquinas-academy.com
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Truth Hiding Truth?
BY MICHAEL WHELAN SM

The Autumn issue of 7he Swag carried a
piece by Cardinal Pell, responding to Eric
Hodgens’ Reflections on an Ordination
Golden Anniversary published in the
previous issue. What I encountered in
Eric’s piece was a man who has laid down
his life for the Church and is deeply
saddened and frustrated by what he says
as the failure by current authority to carry
through on the promise of Vatican II.
What I encountered in the Cardinal’s piece
was a man who clearly feels the need to
defend and reiterate what he judges to

be “orthodoxy.”

My concern is with the Cardinal’s manner
of communication. He uses the abstract
truths of our faith to avoid the concrete
reality of how these truths are incarnated.

Consider, for example, the following
paragraph by the Cardinal: “Let me
attempt to state the issue in the most basic
terms. We find no evidence in Eric’s article
that the Catholic Church is the recipient
of divine revelation, ‘God’s message, not
some human thinking’ (1Thess 2:13); nor
that the Catholic Church was founded

by the Son of God ‘the Word who was
with God .... The Word who was God’
(Jn 1:1), Jesus the Christ, the son of Mary
with a divine as well as a human nature. If
Christ is divine, New Testament Teachings
have a unique authority.”

We are — I assume — all in full agreement
that divine revelation is “God’s message,
not some human thinking” and that Jesus
is the Christ, that he is truly the son of
Mary and the Son of God and that “if
Christ is divine, New Testament Teachings
have a unique authority.” What is the
Cardinal saying? For example: What
does he think of Tradition? — the sensus
fidelium? — the work of the Holy Spirit? —
the Church as an historical entity?

The Cardinal says he does not find
any evidence in Eric’s article “that the
Catholic Church is the recipient of divine

Michael Whelan SM reflects on Cardinal Pell’s article in the Autumn Swag not just

on what was said but the manner of its saying.

revelation.” In fact, a critical question
that Eric’s article invites is not whether
the Church is “the recipient of divine
revelation” but in what way does that
revelation occur and — perhaps more
importantly — how well are we reading the
signs of the times (see Mt 16:3 and John
XXIII) and struggling to participate in the
colloguium salutis (see Paul VI's Ecclesiam
Suam). Indeed, do those in authority
really desire such an engagement at all, an
engagement perceived as crucial by the
majority of the Council Fathers?

The Cardinal brushes too lightly past
some very complex issues pertaining to
revelation (implicitly) raised by Eric.
And the “brushing past” is done in such
a way as to imply certain questionable
things without actually saying them and
facing them and taking responsibility for
them. This is a significant obstacle to the
conversation we should be having with
each other as part of the overall colloquium
salutis (see especially Ecclesiam Suam,

113-115).

It seems that there is a fundamental
struggle here, one that had already
surfaced in the second session of the
Second Vatican Council. The struggle is
epitomised in two remarkable speeches
on the floor of the Council, both given
on November 8 1963. The first was by
Cardinal Frings of Cologne (1887-1978),
the second was by Cardinal Ottaviani

of the Holy Office (1890-1979). Both
speeches were made in the context of the
discussions about collegiality.

Frings’ speech — in part written by Joseph
Ratzinger — focused on the negative effects
of the centralizing tendency of authority in
the Church, with some specific criticisms
of the Holy Office “whose procedures,” he
said, “in many respects are inappropriate
to the times in which we live, harm the
church and are for many a scandal” (see
John W O’Malley, What Happened at
Vatican II, Harvard University Press,
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Whelan suggests it is not the disagreement but the manner in which we express
disagreement that needs “conversion” - it needs conversation.

2008, 192). The official record states that
applause broke out — plausus in aula.

Ottaviani was furious and demanded
a public apology from Frings. He even
threatened to leave the Council if an
apology was not forthcoming (op ci,
193). O’Malley sums it up:

“What is certain is that the clash between
the two cardinals, widely reported in the
world press, went beyond the personalities
involved and beyond the specific issue

of the Holy Office. It dramatized the
fundamental issue in the council — how
the church was to operate in the future:
continue its highly centralized mode

of operation, with its top-down style

of management and apodictic mode of
communication, or somehow attenuate
them by broader consultation and sharing

of responsibility” (ibid).

While this struggle is being played out
—and will it ever be fully played out? —
we need to remember that optimism is
not hope and pessimism is not despair.
That we have disagreements is a sign of
life and hope, even if it is accompanied
by pessimism. What can be worrying,
however, is the way we handle those
disagreements. In a word, do we opt to
continue the culture of telling or follow
the lead of John XXIII, Paul VI and the
Council, and seek to develop a culture
of conversation?

Conversation is crucial. It is no accident
that “conversation” shares its etymology
with “conversion.” The one thing
absolutely necessary for conversation

to be conversation is the desire for

the encounter with the other to be an
experience of conversion, metanoia
ultimately, more immediately a deepening
of those Christ-like qualities of life

we hold most dear, such as hope and
trust, peace and unity, compassion and

forgiveness, honesty and courage.



The Bishop Morris Affair: How Australian is the Catholic Church?

BY CATHOLICS FOR MINISTRY MEMBERS

Catholics for Ministry, an Australian group focused on ministry in the Catholic Church, released this
statement on May 4 to provide a history and context to the removal of Bishop Morris from the Toowoomba
diocese. It is signed by Paul Collins, John N Collins, Terry Curtin, Marilyn Hatton, Cecilia Merrigan,
Frank Purcell, Anne O’Brien, Peter ] Wilkinson.

In his Advent Pastoral Letter to the
people of Toowoomba in the summer
of 2006 Bishop William Morris wrote of
his most serious concern: an increasing
shortage of priests in the diocese.

While there were 35 parishes and 51
priests (44 diocesan and 7 religious) in
2006 to care for the 62,861 Catholics

in a diocese covering 488,000 sq.km.,
an area greater than the whole of
Germany, the bishop anticipated that
by 2014 there would be no more than
14 priests (3 aged 60 and under; 3 aged
61-65; 8 aged 66-70) active in ‘parish-
based ministry’ and another 5 priests
(including himself) active in ‘diocesan
ministry’. As the diocese had almost no
local seminarians no new priests were on
the horizon.

Facing this predicament Bishop Morris
presented to the diocese some possible
solutions, suggesting that it might

well need to be more open to some
‘other options” which had already been
discussed internationally, nationally and
locally. These included: the ordination of
married, single or widowed men chosen
and endorsed by their local parish
community, welcoming former priests,
married or single, back into active
ministry, ordaining women, married

or single, and recognizing Anglican,
Lutheran and Uniting Church orders.

At the same time he insisted that the
diocese remain committed to actively
promoting vocations to the current
celibate male priesthood and be open to
inviting priests from overseas.

He also wanted to retain the use of the
3rd Rite of Reconciliation.

Bishop Morris was careful to point

out that he would not act on any of
these options unless they were allowed
by Rome. But for some Catholics ‘if
Rome would allow it’ was conveniently
overlooked and they conspired against
him complaining to the Church’s
higher authorities.

Bishop Morris speaks

When the storm erupted, the

Advent Letter was removed from the
Toowoomba Diocese website and
Bishop Morris replaced it with the
following statement :In my Advent
Pastoral Letter of 2006 I outlined some
of the challenges facing the diocese

into the future. In that letter I made
reference to various options about
ordination that were and are being
talked about in various places, as part
of an exercise in the further examination
of truth in these matters. Unfortunately
some people seem to have interpreted
that reference as suggesting that I was
personally initiating options that are
contrary to the doctrine and discipline
of the Church. As a bishop I cannot and
would not do that and I indicated this
in the local media at the time.

I and all the bishops of the Catholic
Church form a College with the Holy
Father and cannot act contrary to the
teaching and practice of the Universal
Church. Encouraging vocations to the
priesthood must remain a priority to our
local church and we pray this Christmas
and as we begin the New Year that more
young men will consider deeply their
response to God’s call’.

But the complaints against the bishop
from a number of disaffected and
unnamed Catholics had reached Rome.
In March 2007 the Vatican appointed
an Apostolic Visitator, US Archbishop
Charles Chaput, OFM Cap., of
Denver, Colorado, to visit Toowoomba,
investigate and report. The Visitator
interviewed Bishop Morris, his priests
and laity of the diocese and other
Australian bishops and delivered his
report to the Congregation of Bishops
in Rome. Its contents were never shown
to Bishop Morris or made public. What
followed over the succeeding years was
an ongoing dialogue between Bishop
Morris and the Vatican Congregations

for Bishops, Divine Worship and
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Doctrine of the Faith, and even a
meeting with Benedict XVI himself.

Bishop Morris replaced

But the dialogue has now ended.
Benedict XVI has decided that the
Diocese of Toowoomba will be better
served by the leadership of a new
bishop and there will be no place for
Bishop Morris.

Accordingly, on 2 May 2011, the Pope’s
official respresentative in Australia,
Apostolic Nuncio Archbishop Giuseppe
Lazzarotto, announced that Benedict
XVI had accepted the retirement of
Bishop Morris and released him from
the governance of the diocese. In his
place Benedict XVI has appointed
Bishop Brian Finnigan, Auxiliary
Bishop of Brisbane, as Apostolic
Administrator, who has stated that the
Diocese of Toowoomba will ‘fulfil its
responsibilities of caring for Bishop
Morris as the Emeritus Bishop of
Toowoomba’ (www.acbc.catholic.org.
au) . In short, the Supreme Pontiff of
the Universal Church, who hired Bishop
Morris, has now fired him, with no
reasons given.

While the dismissal has aroused much
interest and concern, the reasons behind
it and the manner of its execution have
aroused even more.

Bishop Morris responds

On May 1st 2011 Bishop Morris wrote
to the Catholics of Toowoomba:

‘I have never seen the report made by
the Apostolic Visitator, Archbishop
Charles Chaput, and without due
process it has been impossible to resolve
these matters, denying me natural
justice without any possibility of
appropriate defence and advocacy on
my behalf. Pope Benedict confirmed
this to me by stating “Canon Law

does not make provision for a process
regarding bishops, whom the Successor



Bishop Bill Morris

of Peter nominates and may remove
from Office”. This makes my position as
Bishop of Toowoomba untenable.

I have never wavered in my conviction
that for me to resign is a matter of
conscience and my resignation would
mean that [ accept the assessment of
myself as breaking communio which I
absolutely refute and reject and it is out
of my love for the Church that I cannot
do so. I have never written a letter

of resignation.

To find a way through this moral
dilemma I put forward the proposal
that I was prepared to negotiate early
retirement. As Canon Law does not
make provision for a process regarding
bishops this seemed the only course
open to me. I do so with profound
sadness knowing that I still enjoy the
support of the vast majority of the
people and the priests of the diocese’.

Vatican creeping authoritarianism

For many Catholics, and for Australians
in general, it is the Church’s denial of
natural justice, or a fair and transparent
process, that startles them. In the
Australian legal system we legitimately
expect the possibility of putting a
defence and advocating for our position.
Fr Frank Brennan SJ, AO, who

recently chaired the Commonwealth
Government’s National Human Rights
Consultation Committee, has stated
publicly that ‘in Australian civil law, this
treatment of Bishop Morris would be
seen as a denial of natural justice on a
grand scale’ (www.catholica.com.au).

In an interview on ABC Local Radio
on 3 May 2011, Bishop Morris said
that there was a ‘creeping centralism’
and a ‘creeping authoritarianism’ in the
Catholic Church and ‘local bishops
were losing their voice’ (www.abc.net.
au ). Rome must know that the price
of this increased Vatican control and

authoritarianism has already been an
increasing loss of engaged and loyal
Catholics in Australia and elsewhere,
and it may partly explain why there are
so few young people volunteering their
services for ministry in the Church.

While Bishop Morris was accused of
being ‘too open’ and ‘too inclusive’ in his
leadership, as far as is known the Vatican
has never laid any formal charges against
him, never presented him with the
evidence against him, and never named
or publicly brought forward as witnesses
any of his accusers. In local parlance it
could even be suggested that the whole
process was akin to a ‘Kangaroo court’
where all the proceedings deny due
process in the name of expediency.

What the Bishop Morris affair has done
is highlight just how far removed from
contemporary Western standards of
justice the Catholic Church process is,
and how far removed from the best of
Australian cultural and legal values the
Church’s canonical workings can be.
Some might even call it ‘un-Australian’.

Vatican IT’s Pastoral Constitution on

the Church in the Modern World states
that “There are many links between the
message of salvation and human culture.
For God ... has spoken according to the
culture proper to different ages. Living
in various circumstances during the
course of time, the Church, too, has
used in her preaching the discoveries of
different cultures to spread and explain
the message of Christ to all nations, to
probe it and more deeply understand

it, and to give it better expression ...in
the life of the diversified community

of the faithful. Faithful to her own
tradition and at the same time conscious
of her universal mission, she can enter
into communion with various cultural
modes, to her own enrichment and
theirs too” (Gaudium et Spes, n.58).

Some of the discoveries of Australian
culture, often made in trying
circumstances and embraced by all

her people are certain key values
which are honoured, protected and
promoted. They include: democratic
process, equality of opportunity for all,
equality of the sexes, equality and due
process before the law, the avoidance
of all discrimination wherever possible,
transparency and accountability by those
in authority, natural justice,

(continued Page 18)
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fairness and tolerance. Simply put,
Australians espouse and insist on a

‘fair go’ for everyone. Other nation
states and peoples also embrace these
values, but not all. It is now clear that
the State of the City of the Vatican,

of which Benedict XVI is Sovereign,
does not. Unfortunately, many of these
deeply cherished Australian values have
similarly not been embraced by the
Catholic Church in this nation. In the
case of Bishop Morris and the canonical
treatment meted out to him by Rome,
some have even been spurned.

Nevertheless, because these values and
cultural modes have demonstrated
considerable benefit to Australian
society, there is every reason to believe
that they could enrich the Church as
well. Surely, therefore, it is time for the
Catholic Church in Australia to enter
into communion with them.

Natural Justice and a ‘fair go’

‘Natural justice’ or the ‘procedural
fairness’ which Bishop Morris believes
he has been denied, is a concept closely
related to the principle of ‘natural law’ ,
that ‘permanent and universal binding
force with all embracing principles’
(Gaudium et Spes, n.79) which in
Australian civil law is applied as a
philosophical and practical principle.
Even Roman Law, the legal system of
pagan Ancient Rome, recognized certain

basic legal principles as required by
nature, and considered them so obvious
that they could be applied universally
without needing to be legislated.

They are the same principles that the
US Declaration of Independence
referred to as those ‘truths we hold to
be self-evident’.

Natural justice would demand that
Bishop Morris be given access to the
content of the Vatican Visitator’s report
on him, be informed of the identity of
those who secretly complained against
him, and be afforded the opportunity
to ask questions and contradict the
testimony of his accusers whom he
contends ‘misread’ and ‘deliberately
misinterpreted” his 2006 Advent Letter .

Canon 386.2 states that a bishop is
‘firmly to protect the integrity and
unity of the faith to be believed, while
nonetheless acknowledging a just
freedom in further investigating its
truths’ (www.vatican.va ). The ‘just

freedom to further investigate its truths’
is precisely what Bishop Morris said he
wanted, to give a voice to his people,
and to open an ongoing discussion on
the issues of great import to them and
their Christian lives. Fr Jeff Scully, parish
priest of Quilpie in the Toowoomba
Diocese, has stated that his bishop’s
Advent Letter ‘did not address any issue
that the Bishops” Oceania Conference
in 1998 had not previously recognized
as important, indeed, urgent’ (www.
theswag.org.au , August 2011).

For justice to be seen to be done Bishop
Morris should have been afforded fair
proceedings based on evidence, open and
contestable, and free of bias. Without
due process the People of God can

have no confidence in their church’s
legal system or trust in those who
administer it. Australian culture and
law unequivocally embrace the principle
that all are equal before the law, and
regardless of whether someone is Prime
Minister or porter, each citizen has the
same legal rights and obligations.

To learn that William Morris, as a
bishop, has diminished rights under
Canon Law, can be discriminated
against and denied the right to fair

and due process, will appear to many
Australians as both alien and abhorrent.
Yet it is all part of the same ecclesiastical
legal system which gives clerics certain
canonical rights and privileges over and
above those that the laity enjoy in their
church and which have been highlighted
in the recent and ongoing sexual abuse
scandals.

Furthermore, the treatment of Bishop
Morris exhibits none of the transparency
and accountability that Australian
Catholics would expect from their
authorities, whether civil or religious.
The lack of fairness and the absence of a
‘fair go’ in this affair suggests that Rome
has little regard for the best of Australia’s
cultural modes and legal values and
believes that the rich discoveries of the
Great Southern Land of the Holy Spirit
have little or nothing to contribute to
either the local or universal Church.

As citizens of this nation, we are proud
to sing ‘Australians all, let us rejoice, for
we are young and free ‘; but as Catholics
of this nation we have little cause to
rejoice in this first week of May 2011
when it has been demonstrated that
freedom and justice are still far away.
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The Future of the Priesthood

BY JOHN MAGUIRE

John Maguire draws out some implications of the Vatican II emphasis on the priesthood of all believers
as prior to the ordained or ministerial priesthood.

After reading a preliminary draft of

part 1 of 7he Last Word, the book on
which I am presently working, some have
asked me, “Why did you not include

the pope, the cardinals, the bishops

and priests among those to whom you
are writing first and foremost? After all
are they not the ones with the only real
power in the Church to change things
for the future?”

In reply, I must first point out that the
real power in the Church lies not with
any group such as those you mention,
but with the Word of God in whose
Spirit all of us %ive and move and find
our being’ - and to whom all of us from
within the depths of our selves have
immediate access. Moreover that Spirit
is such that no hierarchy can ever finally
contain nor control.

In recent times it has become ever

more and more evident that today
within Catholicism there exist two
churches — one of the ordinary people
the other made up of the “ordained”
clergy, the primary raison d’étre of whose
existence seems to be the preservation
of themselves and their own uniquely
exclusive “order”.

This division was manifested ever so
clearly at three different events of
recent times.

First, at the funeral of Pope John Paul

IT when after communion the crowd
began chanting “Santo subito ... Santo
subito!” asking that Karol Wojtyla be
canonized immediately, while on the
other hand, there was that phalanx of
seemingly very tired, very desiccated old
men sitting along the facade of St Peter’s
basilica, wearing their white miters and
with their red chasubles blowing in the
wind, and (the then still only a cardinal)
Ratzinger, standing nonplussed holding
the ciborium in his hand, seemingly
saying to himself: ‘But this is not meant
to be part of the liturgy.” (As I watched
it all on TV I was imagining how John
Paul himself might have handled the

situation. Passing the ciborium to one of

his attendants he probably would have
walked down to the wooden barriers

there to separate the clergy from the great

mass of life’s “unwashed” and cried out:
“Pazienza ... pazienza! Let them get me
into my grave first. Those other matters
can be talked about later if they warrant

being talked about at all.”

The second such occasion was at the
World Youth Day here in Sydney where
some people who were there for most
of the ceremonies later remarked on
the wonderful, living re-presentation
thorough the streets of Sydney of
Christ’s journey to his crucifixion.

But then those same very devout
“traditional” Catholics still fel
constrained to use the appellation
“Constipated” when they spoke of the
quite extraordinarily “controlled” papal
liturgy of the closing Mass.

The third occasion was in Rome during
the days leading up to the canonisation
of Mother Mary MacKillop last October
where the elaborate liturgy of the papal
Mass of canonisation contrasted so
markedly with the joyous, human, free
flowing, celebratory liturgy the Sisters
of St Joseph had organised on the

previous evening.

Why has this division become so
marked? After all it has been part and
parcel of the way we had presented
ourselves to the world in our liturgies
over many many centuries. Prior to
Vatican II, the altar rails marked this
division between the arenas proper to
the sacred action of the clergy and the
secular where the mass of mankind lived
and worked and prayed. As Mgr Jimmy
Madden, at that time pre-Vatican II, one
of our leading theologians/canonists,
remarked to me around the time Vatican
IT was beginning, “Well they may
introduce some changes in the ways we
say Mass but at least they can never get
rid of the altar rails, marking as they do
the distinction between the ordained
priesthood and the ordain people.”

But that precisely is what happened
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post Vatican II. Though now there is a
strong movement by “the powers that
be” to try to turn the clock back as they
do all in their power to maintain and

to strengthen that division. But it was
this distinction between ordained priest
and the ordinary people which has been
responsible for so much of ill that has
been happening in our Church of late,
and which will continue to destroy

the Church as long as we refuse to
acknowledge that the ordained ministry
in many ways has effectively become an
“idol” in and to itself

The “priesthood of all believers” is

prior to the priesthood of the ordained
hierarchy. For the “priesthood of all
believers” is born out of the living faith
in God which is the “living spring”

out of which personal conscientious
insight and decision are born, as it is
also the source out of which all true calls
to be an apostle or a prophet of and in
Christ are born. Which is ultimately why
all members of the ordained ministry
must return to stand before whole
Church and be prepared to have their
ministry judged.

However, we still have a long way to

go in this regard. Even today, it is still
prescribed that the way the last blessing
at Mass be given requires the priest to

(continued Page 20)
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(The following two articles “Australian Catholics Facing Disaster” and “Surge in Vocations to the Priesthood and
Religious Life” provide important material for serious reflection, action and prayer. The Catholic Church in Australia

is complex to say the least! Ed.)

Australian Catholics Facing Disaster

BY PAUL COLLINS

Most of those aware of what is
happening in the Church know that
Australian Catholicism is in trouble.
When people focus on this most think
of sexual abuse. In fact this is more a
symptom than the actual core of the
problem. The core issue is leadership,
or lack of it, and the failure to provide
adequate pastoral ministry.

This is the overwhelming conclusion
of Peter Wilkinson’s just published and
detailed study ‘Catholic Parish Ministry
in Australia: Facing Disaster?”

Drawing statistics from “The 2010-

11 Official Directory of the Catholic
Church’ Wilkinson looks at everything
connected with on-the-ground ministry
in Australian Catholicism and shows
that parishes are failing for a complex of
reasons to meet even the basic liturgical
needs of parishioners, let alone the broad
range of other challenges facing the

church.

“The crisis is real’, he says, ‘and the scale
is huge.

Wilkinson says ‘it would be simplistic

to measure the faith of Australian
Catholics and the success or failure of
parish ministry purely by rates of regular
Mass attendance, which might perhaps
be better read as ordinary Catholics
attempting to convey a message to their
leaders about how they see their church’.

In this context I actually think he
overestimates the percentage of Catholics
attending Mass. He puts it at 13.8 per
cent in 2006. My guess for 2011 is
somewhere between 7 per cent and

9 per cent.

What this study has done is to
substantiate the claims that many have

made, but none before have adequately
demonstrated. Wilkinson shows that
one in four Australian parishes is now
without a full-time priest, that very
few new parishes have been established
despite a rapidly increasing Catholic
population and that 184 existing
parishes have been merged since 1994.

There has been a catastrophic decline

in the number of priests, recruitment

of seminarians is far below the number
needed, the average number of Catholics
per parish has increased 25 per cent in
the last ten years (from an average of
3481 Catholics per parish in 2000 to
4368 in 2010), and fewer students from
poorer Catholic families are enrolled in
Catholic schools.

A most useful aspect of the study is

the material Wilkinson has unearthed
on the recruitment of overseas priests.
This strategy (which he says ‘appears

to have originated out of despair and
desperation’) has been in place now for
over 20 years, but it has hardly ever been
discussed in public except in last year’s
ABC Compass program, 7he Mission,
Nigerian priests in Hobart Archdiocese.

Accurate statistics on foreign priests

are particularly difficult to unearth

and, as Wilkinson says, ‘the few
publicly stated objectives of the strategy
are confusing’.

When I recently contacted the
Department of Immigration under
freedom of information requesting a
copy of the contract between the Bishops
Conference and the government I was
told this was ‘commercial in confidence’.
This is problematic given the church is
not a commercial operation and claims
tax exemption.
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Paul Collins, author and historian, writes about Peter Wilkinson’s report,
Catholic Parish Ministry in Australia: Facing Disaster? which can be read in
full on Swag website: theswag.org.au

As a band-aid solution, importation of
priests only puts off the question of why
local vocations are scarce. Wilkinson
points out that if the bishops want

to maintain an average of one priest

for every 3600 Catholics nationwide
then, given the number of local priests
available, the majority of priests in
parish ministry in Australia in 2020 will
have to be overseas born.

The statistics are that the number of
priests needed is 1780; the number
of local priests available will be 800,
which leaves a shortfall of 980 which
will have to be supplied by foreign
priests. Local seminarians will not
make up the shortfall.

Wilkinson is not the first to argue this.
Melbourne’s Father Eric Hodgens has
been arguing this for a decade now.

Wilkinson points out that there

are some real problems involved in
importing priests from other cultures.
One is the mismatch between the
‘missionary’ ambitions of many of the
foreign priests who see themselves as
evangelising the Australian Church,
and the pragmatic expectations of the
bishops who simply see them as getting
us through a tough period.

‘If this mismatch is not resolved
quickly’, Wilkinson comments, ‘the
strategy could end in tears.’

He also shows that of the 205 diocesan
seminarians, 38 are studying at the
Neo-Catechumenal Way seminaries in
Perth and Sydney. While these will be
incardinated into these archdioceses
when ordained, they only have to do
two years work there before going

(continued Page 22)



‘on mission’ elsewhere in the world.
So that means that there are really only
176 seminarians for the whole of the

Australian Church.

Another difficulty that Wilkinson doesn’t
canvass is that many of these foreign
priests are inexperienced and come from
cultures that are tribal and patriarchical.

They have little or no comprehension

of the kinds of faith challenges that

face Catholics living in a secular,
individualistic, consumerist culture that
places a strong emphasis on equality,
women’s rights, and co-responsibility for
parish ministry and mission.

‘Catholic Parish Ministry in Australia:
Facing Disaster?’ is without doubt

the most comprehensive survey of

its kind ever undertaken. Not only is it a
valuable source of statistics but it clearly
sets out the issues confronting Australian

Catholics. &

Surge in Vocations to the Priesthood and Religious Life

BY BARRY COLDREY CFC

Dr Barry Coldrey CFC is a former teacher in Christian Brothers secondary schools and has written
and lectured extensively. Here he analyses numbers in Australian seminaries. He looks at reasons for
the increase from American research. What about Australia?

On 9 August 2009, the Herald Sun
(Melbourne) reprinted an article from
the Sydney Daily Telegraph concerning
the rise in vocations to the priesthood
and Religious life in New South Wales.
The article’s tone was one of surprise!

In fact, there are three seminaries in
Sydney : the Archdiocesan Seminary

of the Good Shepherd at Homebush,

the Redemptoris Mater seminary in
Pagewood and the Holy Spirit Seminary
of the Parramatta diocese at St Mary’s.
The Redemptoris Mater is run by

the Neocatechumenate, a new vital
movement within the Church.

Opverall, during the last three years, the
overall numbers of students in the three
seminaries has been in the 60 - 70 range.
This is three times the numbers ten
years ago.

In view of these increasing numbers

of young men in training for the
priesthood, in 2009, Cardinal Pell was
able to ordain four men in Sydney, the
largest number for many years. In 2010,
the numbers ordained rose to five and
on 21 May this year, the Cardinal is
due to ordain another five men to the
priesthood: three from the Seminary of
the Good Shepherd and two from the

Redemptoris Mater seminary.

As a result, the mood in the seminaries
from Melbourne to Brisbane is upbeat
and confident. Most of the seminarians
are in their early to mid twenties,
although some middle-aged men are also
in training.

Father Tony Percy, Rector of the Good
Shepherd seminary says that having some
of the younger generation aspire to the
priesthood was encouraging and, over
time, will help to address the challenge
of the shortage of priests in Australia.
“There is definitely a renewed interest

in the Church and in the priesthood,’
he said. “World Youth Day in Sydney ,
2008, helped”

The numbers are also encouraging in
Melbourne. Father Brendan Lane is
Rector of Corpus Christi Seminary in
Carlton for the Archdiocese. With his
wry wit Father Brendan told his Parents
and Friends Association recently that as
in an Australian Rules team, it is the new
players who add interest at the start of
each year. In this respect, the seminary
scene is similar!
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There are 55 men at Corpus Christ in
early 2011 and of these men, eleven
commenced formation this year: six
for Melbourne, two each for the Sale
and Hobart dioceses and one for the
Military.

The seminarians reflect the changing face
of multi-cultural Australian Catholicism:
fifty were born in Australia, and there
are four from Vietnam and one from
Africa. In their backgrounds, the fifty
men born in Australia include thirty
with traditional ‘Australian’ backgrounds,
i.e. from the British Isles and Western
Europe. However, there are thirteen with
Vietnamese backgrounds; five Filipinos,
three Africans, two Indians and

one Korean!

Many ‘traditional’ Australians whose
family backgrounds are in Ireland,



Britain or in Western Europe forget
sometimes that immigration over the last
20 years has brought increasing numbers
of Vietnamese, Filipinos, south Asians
and Africans to Australia. Many of these
more recent arrivals are Catholics —
especially those from the Philippines and
Vietnam. Hence, some young men of
Vietnamese and Filipino background are
in the seminaries!

Meanwhile, there are another 25 young
men at Vianney College, the diocesan
seminary in Wagga, New South Wales.
Among the 25, are candidates from
Lismore and Wollongong as well as

the host diocese. In addition, the
Redemptoris Mater seminary in Sydney
has 22 seminarians and the smaller, more
recently established Holy Spirit seminary
in Parramatta has ten men being formed
for the priesthood.The numbers are
comparable in Brisbane.

The seminary enthusiasm is reflected
in the increased numbers of young
men seeking admission to Religious
Orders and Congregations such as
the Missionaries of God’s Love, the
Franciscan (Capuchins), the Priestly
Fraternity of St Peter and

the Dominicans.

Why the surge in priestly vocations?

A major research project from the Center
for Applied Research in the Apostolate at
Georgetown University was published

in the United States eighteen months
ago. The research showed clearly and
unambiguously that most new vocations
in the United States are going to Orders

(and seminaries!) that practice and stress
more traditional forms of religious life
and priestly formation.

This trend is clearly visible in Australia
where no comparable research has been
done. The CARA study concluded:
“The most successful seminaries and
institutes in attracting and retaining
new members at this time are those that
follow a more traditional style of priestly
formation and religious life in which
members live together in community,
participate in the daily Eucharist,

pray the Divine Ofhice and engage in
devotional practices together. They
wear a religious habit, work together in
common apostolates, and are explicit

in their fidelity to the Church and

the teachings of the Magisterium. All
of these characteristics are especially
attractive to the young people who are
entering seminaries and Religious life
today.”

The CARA study was keen to explore
and stress the most successful approaches
to recruiting for the priestly vocation.
These approaches include:

* involving priests and lay leadership in
a concerted vocation promotion effort

* having a full time Vocation Director

* using new media like the Internet and
Facebook

¢ offering discernment or ‘come-
and-see’ opportunities for potential
members, and

* exposing young Catholics from
primary school through High School

to university on vocation issues.

In Australia , these approaches are well
known and practised — in the context of
a priestly formation which stresses the
eternal basics of the spiritual life — the
Mass, the Divine Office, solid devotions
— and faithfulness to the Magisterium of

the Church.

In the mid-year, university vacation,
2010, Vianney College, Wagga, hosted
the 12th National Inter-Seminary Soccer
Tournament. Over 200 seminarians from
around Australia this annual event and
found the event affirming

their vocations.

The following comment caught the
enthusiastic mood: “We don’t get to

see each other very much and so it’s
wonderfully uplifting when you stand
in a large room jam-packed with guys
and think: ‘All these men are headed for
the priesthood.” O
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Secular Priesthood — Some Questions

BY JOHN RYAN

John Ryan asks questions about the nature of a secular vocation
and the spirituality of secular priesthood. He suggests the
beginning point for this exploration is with the secular priesthood
linked as closely as possible with the experience of the people the

priest is called to serve.

Engineers are a pretty pragmatic bunch
very much dedicated to the ‘facts’
surrounding any task that confronts
them. In spite of this they have an
unshakeable rule of thumb that takes
them to another level of wisdom and
tells them when all the calculations
have been made if the proposed project
doesn’t look right it shouldn’t be built.
This axiom readily comes to mind when
I find myself musing on our present
challenges with the evolving shape of the
ordained priesthood.

While there are doubtless great minds
addressing the questions involved and
many courageous plans devised to
meet these challenges, some of them in
the final analysis just don’t look right.
Without doubt there is much effort
and dedication expended and money
spent trying to address the issues of
recruitment and formation within
our ordained priesthood. While there
are success stories there nevertheless
seems to be something wrong, even
fundamentally wrong with the overall
plan and a general uneasiness with
what is happening.

Having stated this much I'm sure that I
will have stirred up a bevy of opinions
defending current practices ranging
from the brilliant to the bizarre. My
point however is not to enter into debate
around individual questions but to move
to that other level of wisdom. Following
the lead of our engineering brothers and
sisters I suggest before anything else we
look at the image created by all of our
research, theories and efforts and take
heed of its irrefutable voice. For many of
us that voice is saying that the structure
doesn’t look right and continuing to
build in determined ways according to
this plan is unwise.

Eventually we get to the stage of stating
what is wrong with the structure and
that is not always easy to state, nor is
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stating what is wrong necessary for one
to discern that “something” is wrong,.
As I have already suggested there are
two distinct levels of insight involved
here and too often I think we overlook
this distinction in our ecclesiastical
discussions and so settle for an
impoverished form of knowing.

Personally I approach this matter of

the evolving image of priesthood as

one who initially decided to join the
Redemptorist Order because I saw them
as more ‘priestly’ than the seculars who
manned our parishes. After a couple of
rocky years I changed direction and in
1963 was ordained as what in those days
was readily described as a Secular Priest
for the Diocese of Sandhurst; a good
choice but somehow not as generous or
complete as it might have been!

The underlying question remained
dormant until the 70’s when I began

to explore the difference between a
secular and what for the sake of a

better description I will refer to as a
“religious spirituality” of priesthood.

In those days this question was very
much alive among scholars and the
basis for recurring debates that seem to
have gone quiet again without being
resolved. It is from that background

of experience and now just on half a
century of living as a diocesan priest
that I readily see that our present official
model for the diocesan — priesthood

is too monastic, too pious, too focused
towards what I would describe as a
religious lifestyle. Indeed the very word
“secular” has attracted suspicion and this
is unfortunate given that first of all it
refers to a particular time in history or
the spirit of an age.

As with most questions within he
Church a good place to begin to explore
such matters is with one’s ecclesiology
and the perennial struggle there to find
a creative balance between Church



and World. Instead of facing the
tension between these two entities in a
constructive way today there seems to
be a prevailing ecclesiology that places
them in conflict. As readily happens
within hierarchical systems the eventual
temptation is that one will be seen as
better than the other and eventually one
will be seen as good and the other bad!

Any compelling identification of
religious life would seem to require
some separation from worldly or
secular existence and normally that

is determined by the vows one takes
along with the covenant to a particular
community and charism. Once having
entered this state of life one’s faith
experience is formed in a particular way
and one’s spirituality is correspondingly
shaped, for example, as Augustine,
Benedictine, Dominican, Franciscan,
Cistercian or whatever. Such is the
nature of religious experience that if it is
to be healthy it will impinge on all of
our experiences and through a
marvellous process of reciprocal
interaction it will both influence and
be influenced by them.

Clearly what is implied here is that for
one to embrace a religious vocation
one would be called to take a step away
from the worldliness that is the common
lot of the majority of our lay brothers
and sisters. While the life of a religious
will mirror the life of the rest of us, it
will do so in a way that is different and
somewhat exaggerated. Hopefully it
will keep us mindful of certain easily
— forgotten virtues and beliefs, lest we
forget! The experience of a religious
lifestyle will colour one’s whole life in

a particular way that is neither better
nor worse than that of the rest of us,
but one that is different and hopefully
complementary.

Of course it must be said that — a
number of more recent movements
were born of insights that engaged
with the world. St Ignatius of Loyola
readily comes to mind with his call

to find God in all things and his

notion of “contemplation in action” in
contrast to earlier notions of “action for
contemplation” or ‘contemplation for
action”. Ignatius and so many others
who followed his initiatives were on
target for the style of spirituality needed
for us as secular priests. However when
it came to institutionalizing such rich

and revolutionary charisms even such
promising movements could only

be lodged in a monastic or religious
framework where the antagonism
between world and holiness held
central place.

Now while I affirm the obvious validity
of a religious life-style and consequent
spirituality, I would want to propose that
it is a relatively rare occurrence and we
should not be amazed that few are called
to such a way of life.

If you are still with me to this point you
may be seeing a possible explanation for
the current dearth in priestly vocations
as well as a possible explanation for the
kind of candidates offering themselves as
priests for our dioceses.

While there is an unfortunate “catch
twenty-two~ situation present in that
there is still not an identifiable official
spirituality or formation program to
address an authentic secular candidate
for our dioceses, to a great degree what
we are preparing candidates for is a
monastery or a religious community and
we cannot be surprised if these vocations
are rare and this lifestyle unattractive

to a genuine secular vocation. Is it also
worth asking if perhaps a percentage of
the candidates presenting for the secular
priesthood are actually more suited to
religious life?

What is the secular vocation and
correspondingly what is the spirituality
for the secular priest? These are
questions that must be faced and
honestly explored by the Church as a
whole. In beginning to grapple with
this challenge I would want to place

the secular priest as deeply as possible
within the experience of the people

he is called to serve. As he walks with
the people he is engaged in seeking the
presence of their God who waits for

us all at the edge of every experience.
His exciting challenge is to be a disciple
of Jesus Christ and be “in the world”

if not necessarily “of the world”.
Straining further for an image I would
suggest that he is in the world and all
of its experiences straining to push
those experiences to the edge where
transcendence opens up and allows God
to be experienced. Counter poised to
this is an image that sees the religious as
removed from the everyday experiences
of his brothers and sisters so that in the
silence of the desert he can encounter the
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same God and bring him back
more solidly into the day-to-day events
of secularity.

In past ages when our western societies
were Christian or at least impregnated
with a Christian sub-culture the
complementarity of these two vocations
did not appear so critical as it is

today. Now without a vibrant secular
priesthood our religion will continue to
appear as more and more irrelevant.

A word about the current life-style of
our secular priests and seminarians
would be of interest. Obviously our
present shortage is moving our existing
priests further away from the people

as it draws them almost unconsciously
towards a bureaucratic or quasi-religious
style of life to survive. There is just not
time for priests to be sufficiently with

their people.

I find comparable thinking expressed
by the battle-formed and insightful
Archbishop of Dublin, Diarmud
Martin who, in an address at Marquette
University on April 4th of this year,
expressed his concern about priests
who seem more interested in achieving
“some form of personal security and
status” than service. He went on to

say “I am also particularly anxious to
ensure that my future priests carry out
some part of their formation together
with lay people... There are signs of
renewed clericalism which may even

at times be ably veiled behind appeals
for deeper spirituality or for more
orthodox positions.”

Obviously there are many factors, both
positive and negative at work in current
circumstances surrounding priesthood.
The challenge is to discern what and
where the spirits are moving. The aim of
this reflection is to open up the question
of priesthood anew to look for possible
solutions to an obvious problem where
the causes are often hidden. If only we
can encourage our secular priests to dig
into their experience and reflect upon it
with encouragement and openness an
overdue dialogue can resume. Hopefully
from such conversations along with a
review of the original insights of men
such as Ignatius, Francis de Sales,
Joseph Cardign to name a few, the

word will again become flesh and

dwell amongst us. My hope and prayer is
that these thoughts might contribute to
this process. B



Dangers of Clericalism

Ministerial priesthood and clericalism are two very different things as this Tablet editorial from
The Tablet (May 21, 2011).explores. It is discussed in the context of the priesthood of all believers.

To be against clericalism is not the same
as being anticlerical. The latter signifies
strong secular resistance to the Catholic
Church’s social and political power.
Clericalism is about an excessive emphasis
on the role of the clergy in the Church’s
internal affairs. It implies clerical elitism,
the superiority of the priesthood over

the laity. Anticlericalism, as a concept in
Continental European politics, is some way
past its sell-by date. But clericalism is very
much still in currency as a key concept in
analysing the cultural factors that gave rise
to the clerical sex-abuse scandal inside the
Catholic Church. It has almost become de
rigueur for church leaders to say they are
against clericalism in this context.

Clericalism was dealt a heavy blow by the
empbhasis in the teaching of Vatican II

on the priesthood of all believers and on
common baptism. But there is evidence of
a clericalist backlash among some of those
undergoing training for the priesthood or
recently ordained.

In dress and attitude, some of them appear
to hanker — almost narcissistically — after

a restoration of the priest’s elevated status
that characterised parish life in the 1950s.

A softer form of clericalism is still apparent
in diocesan structures and in the Vatican
itself, where few lay people are to be found,
and usually in relatively junior positions.
And clericalism automatically marginalises
or excludes women.

It is also sometimes implicit in the
motivation of those who are pushing for
the return of the Tridentine Rite to general
use. While the post-Vatican II new-rite
Mass emphasises the Eucharist as an
activity shared by the whole community,
the Mass named after the Council of
Trent puts more weight on the separation
of roles, with the priest active and the
congregation passively watching.

The Vatican is continuing to put
ammunition in the hands the pro-
Tridentine lobby in the Church, as in the
latest instruction, Universae Ecclesiae,
issued by the Pontifical Commission
Ecclesia Dei. Does it not realise how much
this will encourage divisive tensions in the
Church and a spirit of reactionary rebellion
against local episcopal authority, not to
mention the revival of a misogynistic and
elitist clericalism?

Climate Change - Act Now!

Nations and individuals have a duty to
reduce greenhouse gas emissions and
enact policies to deal with the impacts of
climate change according to a Vatican-
sponsored report titled Fate of Mountain
Glaciers in the Anthropocene. The 15-
page report signed by 23 internationally
renowned glaciologists, climatologists,
meteorologists, hydrologists, physicists,
chemists and lawyers challenges us to
recognise “the serious and potentially
irreversible impacts of global warming”
caused by human impact.

Vatican spokesman Father Federico
Lombardi said that while the report is not
<« . . »

an act of the magisterium of the church”,
it is “a significant scientific contribution
to be valued in the context of the
concerns about environmental problems
often shown in recent magisterial

documents and in the words of the Holy
Father”. Pope Benedict XVT has in recent
years criticised a lack of real commitment
to mitigating climate change. The report
summarised recent findings of the effects
climate change has and will have on world
populations. It said diminished air quality
due to particulates, soot and gases “result
in more than 2 million premature deaths
worldwide every year and threaten water
and food security.”

The working group made the following
recommendations:

Immediately reduce carbon dioxide
emissions worldwide by employing
renewable energy sources, halting
deforestation, increasing reforestation and
deploying technologies that “draw down
excess carbon dioxide in the atmosphere.
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The reinstatement of the Tridentine Rite
was intended to unify the Church and
reconcile those alienated from it; there is a
real danger of it having the opposite effect.

If bishops are not alarmed by this, they
should be.

Meanwhile, the latest instruction from
the Congregation for the Doctrine of the
Faith (CDF) regarding the handling of
~clerical abuse allegations moves in the
opposite direction. It recognises that while
bishops cannot shirk their responsibilities,
they cannot be a law unto themselves

in such matters. National episcopal
conferences are being required to draw
up guidelines and submit them to the
Vatican. The importance of cooperation
with secular authorities such as the police
is emphasised, though curiously the CDF
only stresses the duty to report all cases
where that is already required by law. It
needs to be more general than that: in
many countries there is no obligation to
report a crime. That apart, the instruction
moves the Church into the real world,
with best practice (as in England and
Wales, perhaps) being made the common
standard. As a result, the Church will be

that much less clerical — and safer. &

Cut heat-absorbing pollutants like soot,
methane and hydrofluorocarbons by 50
percent.

Help countries assess and adapt to the
environmental and social impacts climate
change will bring.

According to a report on redOrbit,

the authors conclude: “We appeal to

all nations to develop and implement,
without delay, effective and fair policies to
reduce the causes and impacts of climate
change on communities and ecosystems,
including mountain glaciers and their
watersheds, aware that we all live in the
same home. By acting now, in the spirit of
common but differentiated responsibility,
we accept our duty to one another and to

the stewardship of a planet blessed with
the gift of life.” B



A Letter About Leadership

Tom Gleeson, priest in residence at Willunga, SA, wrote to the Apostolic Nuncio raising concerns
about church leadership practices in the light of the removal of Bill Morris. He reflects on his
experience particularly through his work with young people in YCW chaplaincy.

25 May 2011

The Apostolic Nuncio in Australia
Most Reverend Giusepe Lazzrotto,

Your Excellency,

I write out of my concern for the leadership of the Church. I have been a diocesan priest from the archdiocese of
Adelaide for almost 38 years and to my memory this is the first time I have felt compelled to write to your office.

When Archbishop Leonard Faulkner made his Ad Limina with the other bishops in the late 90’s I was a member of
the diocesan council of priests here in Adelaide. As you may know the bishops were reprimanded and instructed to

cease the practice of using the third form of the rite of reconciliation. I told Archbishop ‘Len’ on his return that the
action of the Curia in this regard caused me scandal which has resulted in a lack of faith in those bodies in Rome.

The main cause of this was that as a chaplain to the Young Christian Worker Movement, I had experienced the fruit
of the rite in a number of dioceses. I was also aware of the experiences of young workers in this regard.

I believe that the people of the Australian Church along with the priests and bishops have been anointed with the
Holy Spirit and that we have the capacity to pray, reflect and listen/discern where we are being led. I witnessed the
‘sensus fidelium’ in union with the priests and bishops responding to where and how they were being led.

It seemed to me that the Curia had another agenda.

Today, in the liturgy, I see the question of circumcision being raised in the Acts of the Apostles and the subsequent
gathering to decide on the matter. This model of the Church leadership had credibility. I see openness on behalf of
the Apostles to listen to Paul and Barnabas and to be guided by the Holy Spirit.

With the recent termination of Bishop William Morris as bishop of Toowoomba I see no consultation of the people
apart from one Archbishop coming in and making his judgments and sending these to Rome. Is this the love of
Jesus in action? Is this listening to the people of God, does the Holy Spirit take orders from Rome?

Thomas Merton OSCO says: “Love...means something much more than mere sentiment, much more that token
favors and perfunctory alms deeds. Love means an interior and spiritual identification with one’s sisters and
brothers, so that they are not regarded as an “object” to “which” one “does good.”...Love takes one’s neighbor

as one’s other self, and loves him or her with all the immense humility and discretion and reserve and reverence
without which no one can presume to enter into the sanctuary of another’s subjectivity. From such love all
authoritarian brutality, all exploitation, domineering and condescension must necessarily be absent.” 7he Wisdom of
the Desert, pp. 17-18. It is this love in leadership that would give it credibility, from where I stand it is missing.

Your Excellency, I have a passionate love for Jesus and a deep desire for everyone to come alive to the life, joy and
peace he offers. I hunger for everyone to develop an intimate relationship with him. I want that they could all be
‘living’ members of His Body. I long for a Church that is ‘good news for the poor.” In ’93-94, I interviewed around
2000 people in our archdiocese. Many of them belonged to the 85% who no longer ‘go to Mass'.

They all expressed a hunger for God and for community, I see this as a ‘sign of the time’ throughout the country.

I have met Catholics in many countries of the world, in Ashrams in India, in Buddhist retreats in France, hungry
and searching. The urgency is great, the Spirit is always at work, and we need a leadership that listens with
compassion. It is not just with me that Rome has lost credibility, I am just a tiny minnow out here on the fringes,
I urge you my brother to speak out, remind your brother bishops here in Australia and in Rome that they too are
anointed with that bold Spirit of Jesus. Bring alive anew that humble love-fired leadership modeled on the person
life and wisdom of Jesus.

I remain
Your brother in Christ
Tom Gleeson

The Swag 27 Autumn 2011



Thoughts on post-tribal Catholicism

BY JOHN ALLEN

Tensions surrounding Catholic identity
are very much in the air these days,

and when they erupt theyre always

a prescription for heartburn. People
who regard themselves as authentically
Catholic rarely enjoy being told they're
not, or that they’re only selectively so.
Likewise, people who believe the faith
they treasure is being misrepresented,
or distorted, or eviscerated from within,
typically get their Irish up.

A key question facing the church,
therefore, is how to manage those tensions
constructively. I offered some thoughts

on that subject on Wednesday, at a
conference in Chicago sponsored by De
Paul’s Center for World Catholicism and
Intercultural Theology and titled “The
Discourse of Catholicity.”

My bottom line was that Catholicism
needs a grass-roots movement to rebuild
zones of friendship in the church.

I'm not talking about formal programs

of dialogue, and I certainly dont mean
debating societies. What the church needs
instead are spaces in which relationships
among Catholics of differing outlooks
can develop naturally over time. The plain
fact of the matter is that such spaces have
been badly attenuated by the ideological
fragmentation of both the church and the
wider world.

To be clear, friendship won’t magically
make hard choices go away. Catholicism
has to stand for something, and somebody
has to decide what that is. There will be
times when certain versions of Catholic
identity have to be ruled out of bounds,
and there will also be times when

certain defenders of orthodoxy have to

be reminded that it’s not their job to
determine who's in and who’s out. (Recent
events at the University of Dallas illustrate
the latter point, where Bishop Kevin
Farrell recorded a web video responding
to concern about a new undergraduate
degree in pastoral ministry. Critics

objected that the program is soft on
Catholic identity, to which Farrell replied:
“Let me remind the Catholic people of
this diocese that ... 'm the one who has
to stand before God and say whether this
is truly Catholic. That is my responsibility,
and I do not take it lightly.”)

My experience is that when such
moments arise, they can lead to either
creative tension or destructive division.
Which way things break often hinges not
just on the issues involved, but also the
quality of the underlying relationships
among the parties.

I prefaced the call for zones of friendship
with three observations, outlined three
challenges to implementing it, and closed
with three examples which suggest

there’s hope.

Observations

First, whether anyone likes it or not,
pressure related to Catholic identity is
here to stay. This is not only because a
fragmented, post-modern world always
makes identity contentious, but because
one key trend in today’s church is precisely
the rise of “evangelical Catholicism.” It’s
premised on recovering a strong sense of
Catholic identity (including traditional
markers of Catholic thought, speech and
practice, such as Eucharistic adoration
and Marian devotion) and using that
identity as a lever to transform culture —
beginning with the culture of the church.
This evangelical wave comes from the top
down, in the sense that policy-makers

are understandably concerned to defend
Catholic identity vis-a-vis secularism.

Yet it also comes from the bottom up,

in the form of strong evangelical energy
among younger priests, religious, theology
students and lay activists.

Second, there’s ferment today not only
over how to define Catholic identity,

but also who gets to decide. In Western
culture there’s a widespread suspiciousness
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John Allen discusses the question of the ever widening gap in the ways Catholics see
themselves in this article published in the National Catholic Reporter on April 15.

It is an interesting analysis but suggests hope for a better relationship between groups is
still some way off.

of any claim to institutional authority,
and in Catholicism, that instinct has
been turbo-charged by the sexual abuse
crisis. As a result, virtually any exercise
of hierarchical authority today elicits
resistance. Thoughtful bishops know that
all too well, just as they know the bishops
themselves bear some responsibility

for bringing about this state of affairs.
Yet given how fundamental apostolic
succession is to the physiognomy of the
church, many bishops believe they have
a sacred duty not to allow their authority
to unravel. As a result, there’s an almost
Newtonian equal-and-opposite dynamic:
the more authority is challenged in some
quarters, the more some bishops feel
compelled to assert and to defend it.

Third, those tensions are unfolding

in the United States in the context of

a church that’s already badly divided.
The conventional term for that division
is “polarization,” as if everyone’s
clustered into left and right. In reality,
the sociological landscape is more akin
to “tribalization.” We have pro-life
Catholics, peace-and-justice Catholics,
liturgical traditionalist Catholics, neo-
con Catholics, church reform Catholics,
feminist Catholics, and on and on,

with each tribe touting its own heroes,
attending its own meetings, and reading
its own journals and blogs. Such diversity
is healthy in principle, but destructive

in practice if these tribes come to see
one another as the enemy, and in many
cases that’s precisely the situation.
Compounding the problem is that these
tribes have spent so much time moving
down separate paths that they often have
completely different senses of what the
issues facing the church actually are, so
on those rare occasions when they do
rub shoulders, they often lack a common
set of points of reference to sustain a
conversation.



Sexual abuse and Systemic Dynamics in the Church

BY PETER REEDY CM

In the latest edition of Human
Development (Vol. 32 No 1 Spring
2011 www.humandevelopmentmag.org),
Luisa Safhotti writes on Sexual abuse and
Systemic Dynamics in the Church. She is a
psychologist who has worked with clergy
sex offenders at St Luke Institute, Silver
Spring, Maryland.

She also has focused on developing
programmes for formators and candidates
and resources for leadership. It is a
challenging article for those, like me, who
are concerned with and interested in the
initial formation and ongoing formation
of priests and ministers. Her thesis is

that “this crisis (i.e. of clergy sexual
abuse) is the result of the way power has
been exercised by church authorities,

of official teachings on sexuality, and of
the interaction between the two, both of
which are shaped by clerical culture and in
turn, reinforce that culture.”

While there is much in the article which
is not new to many, especially those who
have read or heard Geoff Robinson’s
reflections, she challenges those in

an institution where accountability

is primarily upwards not to dismiss
accountability to those who are one’s
hierarchical inferiors.

Saffiotti calls for a sexual ethic that is

not based on a legalism and dualism

but rather one centred on healthy
relationships, growth and integration
where a fundamental evil should not be
sexual activity outside marriage, but rather
coercive sexual activity. (A side question
could be asked if the new translation “and
with your spirit” maintains a dualistic
thought pattern in the church?)

A large part of the article is devoted to

an analysis of clerical culture which she
maintains is quasi-feudal, increasingly
cultic, has celibacy as a central pillar, has
unhealthy ambition, regards disloyalty
as a capital sin and promotes an

unhealthy psychology. While she hears

and sees the need for radical reform
in the structures of the church, she
limits the scope of the article with
implications and recommendations
for formation. These implications are
disturbing enough.

She states that “A combination of factors
increases the vulnerability of candidates
in formation to sexual misconduct:

* Increasingly cultic culture of seminary
formation;

* Increasingly hierarchical authority
structures and increasing expectations
of adherence to forms and behaviours
defined by those structures;

* Tension between the official teachings

Supplying your

Peter Reedy cm reflects on an article about trends in seminary formation that may
not be confronting the deep-seated practices that foster a climate where sexual abuse
can continue. He links this American analysis to our Australian context. Peter is a
Vincentian priest working in formation and ministry support.

on sexuality and the ideal of celibacy
central to clerical culture, and the
actual reality of significant sexual
activity among candidates, formators,
and other priests/religious at all levels;

Psychological problems, immaturity,
lack of psychosexual integration
of candidates;

Psychological rigidity of candidates;

Increasingly traditional ecclesiology,
theology, and spirituality of many
candidates in tension with the press
of the world - a particular challenge
for the psychological rigid and those
with limited resources for integrating
the different poles of experience;
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* Tension between the teachings,
expectations and culture of the
formation system and home cultures
of the candidates (especially sexuality,
relations between men and women,
and the use of power and authority);

e Lack of understanding of
systemic dynamics;

*  Fear and anxiety, especially in
those for whom much is at stake in
successfully completing formation
and securing the status and security
expected from the ministry role.”

Safhiotti has a final question:

“Are candidates being formed primarily
to maintain the system as it is, or are
they being formed primarily as ministers
of a Gospel that compels them to
compassionately challenge injustice and
oppression, even when it happens in
their own home?”

While Saffotti is writing from a U.S.
point of view, much of what she says has
relevance here in Australia. If she is right
about her implications, a number of
our candidates could possibly be the

National Association of Deacons

BY MARK POWELL

The conference theme, Believe what you
read - Teach what you believe - Practice
what you teach is taken from the Rite

of Ordination and is central to our
vocation as deacons. This gathering is the
opportunity for deacons, aspirants and
candidates from around the country to
come together and learn from an array
of quality speakers and from each other.
With many dioceses not always offering
ongoing formation specific to the needs
of the deacon, the NAD is confident that
this conference will help to fill that void.

The conference will be made up

of keynote addresses, small group
discussions, opportunities to hear about
the ministry of deacon from various
men in various roles and obvious
opportunities to socialise and build
friendships. The speakers include Bishop
Joseph Oudeman whose presentation is
titled Receive the Gospel of Christ whose
herald you have become. Rev Bill O’Sheas
keynote will focus on the theme Believe
what you read. Ms Penny Carroll will
present a talk on the theme 7each what
you believe and Deacon Gary Stone

will deliver a presentation on the theme
Practice what you teach. Deacon Anthony
Gooley will complete the presentations
on the final day with a talk on the

As I write this report, the National
Association of Deacons is preparing for its
biennial conference to be held at St Leo’s
College, Brisbane, 30 June — 3 July.

theme After the Ordination: What the
diaconate could be. The opening Mass
will be celebrated by Archbishop John
Bathersby and the closing Mass by
Bishop Joseph Oudeman.

One of the highlights of the conference
will be the opportunity to hear the
reflections from deacons who have been
exercising their ministry for 20 years.

As the permanent diaconate in Australia
is still very much in its infancy and
with many dioceses still to take up this
important ministry, it will be fantastic
to hear the thoughts and recollections
of these men on their vocation over this
period of time. I am sure that their input
will be of great value to those recently
ordained along with those who are
candidates and aspirants.

As you can see, this will be a great
opportunity for those present to broaden
their experiences and their knowledge.

I would like to thank Deacon Russ
Nelson and his organising committee
for the great work that they have done
in putting together a challenging and
informative programme. In the next
edition of 7he Swag, 1 look forward to
presenting you with a detailed round up
of the event. &
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clergy abusers of the future. What is
happening in our seminaries, formation
houses and Church could be further
contributing to the problem. And that is
deeply disturbing.

Her article also has implications in areas
other than the prevention of Clergy
abuse with her analysis of authority

and clericalism in the church. We only
have to look at what has happened in
Toowoomba diocese.
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GOOD NEWS FOR
NCP MEMBERS

John Garratt Publishing is
pleased to announce a new
alliance with the National
Council of Priests.

John Garratt is Australia’s
largest independent publisher of
Catholic books and resources
and its online bookstore lists
many thousands of titles that
meet the needs of many priests
and parishes across the country.

The entire contents of the John
Garratt online bookstore will
soon be available via the NCP
website at a 20% discount to our
members.

Orders for sacramental
resources for the parish,

or for personal reading and
entertainment will be available
and all orders will be fulfilled by
John Garratt.

We will let you know more about
this when it’s up and running,
hopefully before the end of July.




Subverting the Dutch Church

BY ERIC HODGENS

It was not the council reforms which
emptied the Dutch churches. It was
the deliberate superimposition of anti-
conciliar bishops by the small but
politically influential curial group in
the Vatican. Rome fractured the Dutch
episcopacy — and the Dutch church.

Sunday parish Mass in Holland was

a highlight of my first trip to Europe

in early 1971. Active participation,
beautifully prepared music performed by
highly talented young adults on classical
instruments and an intensity of attention
from the congregation were its hallmarks.
The experience was living proof that
Vatican II had enlivened the Church.

The Dutch had a head start because they
were major contributors to the council’s
documents through their bishops led by
Cardinal Alfrink. Edward Schillebeeckx
was one of the cardinal’s advisors.
Furthermore the renowned Dutch
Catechism, commissioned by the Dutch
bishops, was largely written before the
council. It was finally published in 1966.
The Dutch church was arguably the most
dynamic in Europe.

The Dutch bishops set up a national
Pastoral Council in 1967. This caused
friction with the Vatican. Besides the
bishops and clergy it included highly
qualified professional laity as well. That
was one of the objections of the Roman
curial opponents — laity had an equal
vote. The Pastoral Council continued the
discussion on institutional reform that
had not been addressed by the council.
For example they criticised Humanae
Vitae in 1969 and voted for optional
celibacy for clergy in 1970. On these
issues they were asserting opinions which
were already widespread and hot issues in
the Church and have remained so e

ver since.

Many older Australian priests will
remember this friction between the Dutch

hierarchy and the small, but influential,
old guard in the Vatican. They thought
that the reform would continue. After all,
the reform vote at the council was almost
unanimous: Gaudium et Spes — 2307

yes / 75 no; Lumen Gentium - 2151 yes
/5 no; Nostra Aetate — 2221 yes / 80

no. These priests looked to the Dutch
church to lead the whole church further
along the reform path which the council
had begun. How naive. It was not to be.
The small “no” group had some powerful
central positions in the Roman curia. They
persuaded Pope Paul VI to reaffirm the
sinfulness of contraception despite his own
commission’s advice to the contrary.

The resolve of the Dutch bishops to keep
the reform going confronted the Roman
curial resolve to bring them to heel. The
ace up the Roman sleeve was the Holy
See’s power to appoint bishops. They
split the hierarchy by appointing known
dissenters from Vatican II to Dutch
dioceses as they became vacant.

Adrianus Simonis was appointed to
Rotterdam in 1970 and Joannes Gijsen to
Roermond in 1972. Similar appointments
followed. In 1983 Bishop Simonis was
appointed to the Archdiocesan see of
Utrecht.

Fr Schillebeeckx had this to say about
the Pastoral Council and the episcopal
appointments:

The pastoral council was beyond
doubt a great event for the
Netherlands. It went beyond

Vatican II and provoked reaction.
For example, Monsignor Simonis
opposed it with all his might. Still a
student at Rome at the time of the
Council, he was against Vatican II
and the Dutch bishops. After Vatican
11, in the Netherlands there were

to be some nominations of bishops
opposed to conciliar openness.
Simonis and Gijsen were nominated
bishops of Rotterdam and Roermond
respectively, at the time of the storm
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Cardinal Pell claimed in The Swag last issue that the application of the Vatican II
reforms in Holland emptied the churches. What a disappointing assertion.
In the period following the council the Dutch churches were packed to the doors.

over the pastoral council, to combat
all new ideas and break up the internal
unity of the conference of bishops.
They argued for restoration and took
every possible opportunity of openly
criticizing the pastoral council. Little
by litcle, under pressure from Rome,
other bishops fell silent, but in the
parishes things went on as before.

The break with Rome became
increasingly marked. Priests and
faithful no longer understood their
bishops and increasingly parted
company with them. So, there was not
only friction with Rome but above all
disunion within the Dutch church.
That was the drama of

those days.

This cynical use of political power resulted
in reversing the reform and wounding

the parishes. It was the reversal of the
Vatican II reforms which emptied the
Dutch churches. It was so effective that it
became match practice for its wholesale
use throughout the world by Pope John
Paul II. O

The Swag. Autumn 2011. p.18.
Edward Schillebeecks.

I Am a Happy Theologian. 1994.
Crossroad Publishing Company. P25.
Ibid p. 29.
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Returned to the Father

Complete Obituaries on www.theswag.org.au
JANUSZ (JOHN) BARTOSZEK SVD 22/05/1936 - 27/03/2011

John was born in Zabrze, Silesia, Poland and at 19 entered the SVD Seminary in Pieniezno and was
ordained in 1963. John worked in Poland before coming to Australia in Oct 1966. In May1967 he
arrived in the parish of Ambullua PNG and set about learning Pidgin English and then the local
language. He was then transferred to Rulna and it was here he made his mark. He was a robust and
skilled worker and set about building airstrips, churches, mission schools and out-stations. He inspired
the community to work together to improve the standard of living and they witnessed his generosity
of spirit through the facilities he provided for them. He also established a carpentry school for young
people and introduced electricity to the area by harnessing the power of a water-fall to produce hydro-
electricity. In 1995 John was diagnosed with the first of many medical problems that would plague him
for the rest of his life. On 27 March 2011 John’s big heart gave out and he died peacefully in hospital.
May he rest in peace with the Lord whom he loved and served so well.

THOMAS PATRICK BOLAND 28/02/1929 - 07/12/2010

Tom was the youngest of six children and was educated first at St Laurence’s, then at Nudgee College.
He completed his secondary education at Banyo seminary and was ordained priest on 29 June 1953.
His first parish appointment was Wavell Heights 1954 and in 1956 Rome beckoned and there he
studied at the Gregorian University gaining a doctorate in Church History. Returning to Australia

in 1960 he became resident Church History professor at Banyo Seminary. After sixteen years in that
position, he was appointed parish priest at St. Lucia, where he enjoyed two years of parish ministry
before returning to Banyo as Rector of the seminary. A great deal of Tom Boland’s life was spent as
lecturer both at the Seminary and the Queensland University. What matters most to those who knew
Tom Boland was his sociability. Quiet and reserved he may well have been, yet he took his place in
company with conversation and interest. We pray now that he may see and enjoy an eternity and that
somehow we who knew and loved him might share in his reflection.

ALAN COMMINS CM 10/12/1948 - 28/12/1948

After ordination in May 1948, he pursued further studies at Santo Tomas University, Manila and was
awarded a Doctorate in Philosophy in 1950 for his thesis on St Thomas” Fourth Way. On his return
to Australia he taught for a few months at St Stanislaus’ College, Bathurst (NSW) before transferring
to St Charles’ Seminary at Guildford in Western Australia where he remained until the end of 1963
serving as Rector from 1958 to 1963. In 1964 he went as Rector to St Francis Xavier Seminary at
Rostrevor (SA) where he remained for the next eleven years. His years spent in these two Seminaries
during the changes brought about by the Second Vatican Council were for Alan the most important
years of his ministry as a Priest. He returned to the Seminary apostolate in 1990, taking up a teaching
position at Pacific Regional Seminary at Suva, where he remained until the end of 1992. In total,
Alan spent twenty seven years in the Seminary apostolate, sixteen years in the parishes of Wandal
(Rockhampton), Southport (Queensland) and Marsfield (NSW) and two years on the Vincentian
Parish Renewal Team when it first began in 1979.The last 14 years of Alan’s ministry were spent in
supply work in the Archdiocese of Adelaide (1997-2001), in the Diocese of Bathurst (2002-2009)
and in chaplaincy at Cardinal Freeman Village, Ashfield. Alan will be remembered as a scholar and a
mentor, a man of wisdom, of compassion and joie de vivre.

CHARLES CORBETT CP 11/09/1918 - 18/02/2011

Charles was professed a Passionist on 31 January 1943 and ordained 1 July 1948. He was an
extraordinary man, holding positions of trust throughout his priestly life. Having received a
doctorate in philosophy in Rome he taught the subject to students in Australia. Charles was an
inspirational director of students and spent twelve years as the Provincial of the Passionists.
He spent the last years of his life suffering from Alzheimer’s and was lovingly cared for by the
Little Sisters in Randwick.

FR ANTHONY (TONY) ROBIN HALLY 09/12/1937 - 09/05/2011

Tony served the Church in the Archdiocese of Melbourne for over 48 years as Assistant Priest at Glen
Waverley (temporary), Belmont, Doveton, Heidelberg, Glenroy and Carlton and Parish Priest of Bell
Park, Doncaster East, Donvale and Woodend. He was appointed Pastor Emeritus on 11 March 2011.
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Returned to the Father

PHILIP DAVID HOSKIN §]J 16/08/1927 — 15/05/2011

Philip Hosking was an utterly dedicated school teacher and administrator throughout his active Jesuit life. He was born in
Melbourne, Victoria, in 1927 and completed his schooling with the Jesuits at St Patrick’s College, East Melbourne. He joined
the Society of Jesus at Loyola College, Watsonia, in 1945, completed a Bachelor of Arts through the University of Melbourne
in 1952, was ordained a priest on 7 January 1959, did Tertianship at Sevenhill, SA in 1961 and took final vows in 1964 as a
Spiritual Coadjutor and in 1985 as a Professed Father. In all, Father Hosking devoted 20 years in Australia and 24 years in
India to working in the educational apostolate. In Australia he worked in four Jesuit schools, where he fulfilled leadership
roles in two of them and was always an energetic, forceful presence, a great teacher and an inspiring mentor. A perfectionist,
he set very high standards and demanded much of himself. At the age of 50 he was able to realize his long held desire to be a
missionary in India, though not before returning to Australia after a few months to found Thomas More College, Salisbury
Downs, for the Catholic Education Office in Adelaide. A year after the school opened he returned to India, where he lived
austerely and spent every day teaching a full range of classes in two Jesuit colleges until his retirement at the age of 75. At that
point he returned to Australia, and in his old age his compassion made him a much appreciated chaplain to the elderly. Many
of his former students and colleagues remember him with great respect and gratitude.

BERNARD JOSEPH KANE 25/01/1922 - 13/03/2011

Bernie, born in Roma (south-west Qld) was the only child of John and Isabelle (nee Wilson). His early education took place
in Roma at St John’s Convent School and for a short while at the De La Salle Brothers College, Roma. The family moved to
Toowoomba where Bernie continued his education at St Mary’s Christian Brothers College. He left school and became an
apprentice cabinet maker, and then, following a moving experience in St Patrick’s Cathedral, changed direction and embarked
on a long road of study and formation leading to his ordination on 30 June, 1951. Bernie was one of 19 from Toowoomba
Diocese and part of a total 56 first day students when Banyo Seminary opened in 1941. His ministry in his home diocese of
Toowoomba included lengthy appointment in ten parishes, relieving/supply periods in many others and periods of faithful
service as a Diocesan Consultor, member of the Senate of Priests and Chaplaincy to the Legion of Mary, YCW and NCGM.
Bernie loved the priesthood and his brother priests. He stayed in touch with thousands of people who remember him fondly.

PATRICK LITTLEWOOD

Bishop Justin Bianchini recently received the sad news that Fr Pat Littlewood died suddenly in
Kaitaia in New Zealand. Pat served the Diocese of Geraldton for nearly 18 years before heading off
to New Zealand when the Mill Hill Congregation pulled out of the diocese due to low numbers of
men available. He served the parish of St John the Baptist in South Hedland as parish priest before
spending two years in Geraldton as assistant Priest and another two years as assistant priest at St
Pauls in Karratha. Born in South Yorkshire in England, Pat was ordained at St Thomas of Canterbury
Fulham on the 19 October 1968, for the Diocese of St Joseph’s Society for Foreign Missions. It was 20
years later that he arrived in the Geraldton Diocese, after spending many years working in various
parts of Africa. May he rest in peace after 43 years of faith-filled service.

GEOFFREY SYLVESTER LLOYD 21/11/1925 - 3/3/2011

Losing his mother at the age of two, Geoff spent his early years in St John’s Home in Goulburn.
From that time he maintained a deep love for the Sisters of Mercy who cared for him. He went on to
St Patrick’s College, Goulburn and from there began his seminary studies at Springwood, then on to
Manly before completing his formation for the priesthood at Propaganda Fide College in Rome.
‘He had some famous classmates: Len Faulkner, Frank Little, John Molony, Bede Heather,

John Gerry, Peter Quinn, Ian Burns, Pat Cusack, Leo Donnelly as well as many other notables in
missionary countries around the world. Geoff was shaped in part by the influence of the founder

of the YCW, Joseph Cardijn who later was to have an impact on Vatican II. He was ordained on 3
October 1950 and served as parish priest of Bemboka, Lake Cargelligo, West Wyalong, Tumut and
Bega till his retirement in 2000. He never lost his tireless zeal and was very much a “people’s person”
with a great love for his brother priests.

All obituaries (word doc) and photos (separate jpg file) are to be emailed to
Sally at national.office@ncp.catholic.org.au

PLEASE NOTE: Obits for inclusion in the print edition of 7he Swag — 200 words maximum.

You are most welcome to email detailed obituaries as separate documents and these will be published in

full on 7he Swag website.
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Returned to the Father

JOHN MAHER OMI 12/04/1949 - 28/04/2011

From the homily of Vincent Ryan OMI. “The suddenness of John’s Illness and departure is a
tremendous loss to this family, his brothers Tony and Michael, and sisters Anne and Maurine, the
parish community, his friends and the Church in Melbourne. His own Oblate community will keenly
miss him and the parish community will miss his guidance.We don’t grieve so much for John as for
ourselves. He was very much at peace at the end. He was ready of meet God and he lived a good and
full life. We celebrate his entry into the communion of the saints and his resurrection and fuller entry
into the life of Christ. Today, we grieve for us who are left behind and all those who loved him and
miss him. It is not easy letting go of someone we love. We will miss the wisdom and guidance of a
philosopher. But what we will miss even more is a good friend - someone who was always there for
those in need. John’s great gift was not so much his doing but being there for others, all those in need.
John’s identity was unmistakably that of a missionary priest. He loved being a priest and serving
people. On this day let us remember a remarkable priest who will live on in our memories - one who
was focused, not on his own achievements but on what God had done for him?”

VINCENT VICTOR PIERSE 23/12/1919 - 14/03/ 2011

When Vince Pierse returned to the Father, his presbyterate lost its oldest priest and the first priest to
be ordained for the Archdiocese of Canberra and Goulburn (on 25 July 1948), earlier priests having
been ordained for the Diocese of Goulburn. He was born in Gundagai and affectionately known

as “Gundy” by his brother priests. He was parish priest of Adaminaby, Bombala and O’Connor but
served in all five deaneries of the Archdiocese before his retirement in 1994. The early part of his
retirement was spent in Gundagai and his last years under the care of the Sisters of Mercy at Young.
Short in stature, he took delight in a poster which declared “What matters is not the size of the dog
in the fight, but the size of the fight in the dog” It said a lot about Vince’s tenacity, but also his loyalty
and the genuine love of his parishioners for their humble and generous pastor.

KEVIN RYAN 04/12/1934 - 13/03/2011

Kevin was born in Allora on the Southern Darling Downs, Qld. Kevin, his parents, Michael and Brenda and brothers Cyril
and Brian (all deceased) lived and worked on their small dairy farm at Gladfield, midway between Cunningham’s Gap and
Warwick. He was ordained in Warwick on 29 June 1960 and served faithfully and energetically in the parishes of St Patrick’s
Cathedral Toowoomba, Clifton and Oakey before accepting the role of chaplain within the Australian Navy where he served
in Perth, with HMAS Cerberus at Westernport, Victoria, and at Quakers Hill Navy Apprentices School in Sydney. Back in
civilian life, Kevin’s ministry involved wonderful work in secondary colleges in Ipswich, Scarsborough and Kingaroy and
finally to a tireless and wholehearted ministry to prisons across Southern Queensland. Many, many broken and battling lives
found the face and heart of Christ through Kevin Ryan. Over many years, his weekly column in the Brisbane Catholic Leader
provided a forum for sharing his experiences and was a ministry in itself.

WILLIAM (BILL) SMITH 23/06/1918 - 27/03/2011

In 1940, in the chapel of Propanganda College, Rome, William (Bill) Smith was ordained at the
age of just twenty-two years. He returned to Australia in 1943 and after a brief time in parish life,
commenced a long career teaching in the Seminary in Brisbane, which saw him take on the role of
Vice Rector and eventually Rector. Many Queensland priests have fond memories of his lecturing
and formation, and will speak of his supportive and pastoral advice. Bill concluded his time at the
Seminary in 1974, and took the role of Parish Priest at Yeppoon, West Mackay, Walkerston and St
Patrick’s Mackay. Declining health prompted a move to the Francis of Assisi Home where he was
lovingly cared for by the Franciscan Sisters and staft.

LESLIE TROY CM 14/01/1925 - 12/04/2011

Les Troy CM died peacefully on 12 April 2011 in Melbourne, after a prolonged illness. He was 86
years of age. Les joined the Vincentians in 1945 and was ordained a priest in 1952. His early priestly
ministry was divided between the Parishes of Wandal (Rockhampton), Southport (Queensland),
Ashfield (NSW) and Malvern (Victoria). He also worked for a number of years at St Vincent’s
College, Bendigo, Victoria, and at Natovi Mission Station in Fiji. Les was the Chaplain at De La Salle
College in Malvern for twenty-five years. It was a ministry at which he excelled and he is fondly
remembered by the De La Salle Brothers and the former students of the College as a man whose
pastoral care, kindness and friendship were second to none.
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Returned to the Father

The following Priests also returned to the Father in recent months. (No obituaries received.) We hold them in prayer.

T Gordon Bennett (Perth) 10/05/2011 1 Francis Lopez SM (Marists) 2011

T Samuel Boland CSsR (Redemptorists) 2011 T Peter McEniery (Ex Toowoomba) 16/03/2011
T Ian Dillon §J (Jesuits) 02/04/2011 1 Ronald McInness CSsR  (Redemptorists) 2011

T Fred Edwards (Canberra & Goulburn) 01/06/2011 1 Basil Meaney (Brisbane) 29/05/2011
T Joseph W. Flannery (Hobart) 17/06/2011 1 Ronald Merrick (Melbourne) 10/04/2011
T Raymond Garchow OH (St John of God) 03/03/2011 1 William Shanahan (Sale) 27/01/2011
T Cyril Hatton (Broken Bay) 04/05/2011 1 Emmanuel Spiteri (Sale) 17/02/2011

THE 2011/2012 EDITION OF THE OFFICIAL
DIRECTORY IS AVAILABLE 1 JULY

Taken from Archbishop Philip Wilson's letter of
welcome published in this edition.

“The Official Directory of the Church is a fundamental tool for
anyone working within the Church and for those in the wider
community who seek to make contact. This directory aims to

facilitate more than just communication in this Church between the
names and numbers contained in its pages, but to showcase the
vast ministries in which the people of God engage through the
Catholic Church in this country, in fields of parish life, healthcare,
education, media, social welfare, justice and much more.”

The Official Directo: Don’t miss out...place your order with the National Office today!
Catholic Church in Australia (Contact details on front inside cover of The Swag)

2012 CONVENTION NEWS - “Navigating our way in a changing Church”

After much deliberation this motto has been formulated for our NCP Convention to be held in the beautiful
coastal city of Warrnambool, 16-20 July 2012.

Navigating - implies a coastal theme for which Warrnambool is famed.
The Shipwreck Coast conjures up a tradition of sailing, risking and surviving.
It speaks of journey and history and of people -
both our original settlers and the arrival of new cultures and customs.

Changing - lends scope for us to build on an evolving faith and Church.
It allows for some recognition that the year 2012 marks the 50th anniversary

since the beginning of Vatican Il and what implications this has for us as priests today.

The Swag 35 Autumn 2011



Book Reviews

Women and Fundamentalism in Islam and Catholicism

Edmund Campion’s review reminds us that Muslim and Christian women are constantly doing multifaith
theological reflection about their lives and this book records it. Women and Fundamentalism in Islam and
Catholicism: Negotiating Modernity in a Globalized World, Patricia Madigan. (Religions and Discourse Series,
Volume 53), Oxford: Peter Lang Publishers, 2011. Details for orders: http://tinyurl.com/3hamj8;

Rel igions
nid Discourse

Patnione Maidiga
Women and Fundamengalism
in lelam and Catholicism

Peeprrtasting Modeeniry s o € ohabolf aed Weald

‘Catholic women cannot become priests;
they can only become saints’ — Les
Murray said this to me forty years ago
and the passage of time has not blunted
the irony. I remembered Murrays’s quip
recently when I came across a new book
on Catholic and Muslim women by
Sister Patricia Madigan. A Dominican
nun, Sister Madigan has been active in
the Sydney ecumenical scene for years
and she knows what she is talking about.

The most engaging part of her book,
Women and Fundamentalism in Islam
and Catholicism (Peter Lang), comes
towards the end, where she reports

on interviews she conducted with
individual women. These women are
secure in their faith, active in their
religious communities and above average
in their secular accomplishments. They
are lawyers, economists and accountants,
psychologists and professional
theologians. What they have to say is
worth listening to.

Not being able to share in Friday prayers
at the mosque makes some of the
Muslim women miserable, as does the
ban on female ordination for some of
the Catholics. Yet these interviews are
not solely litanies of complaint. These
women find energy and direction in the
beliefs that give meaning to their lives.
One Muslim woman says, ‘My religion
gives me purpose, a sense of direction
in life which is higher than anything at
the world level, and that is God... I am

in connection with the Divine — One
Being — amidst the multiplicity. So that
gives me serenity, empowerment, and a
point of reference. Because otherwise life
is chaotic.

This testimony is matched by a Catholic
woman who says, “The notion of human
dignity — being aware that every human
being is created by God and has innate
worth — I find that really empowering,.

I find that awareness of that changes

the way that I interact with people and
changes my whole way of life... And
connected to that, the belief that we

are created by God and that God lives
in us through the Holy Spirit. I find it
extremely empowering — to know that
I’'m connected with the divine mission.’

Nevertheless, these women are unhappy
with the way men in their religious
institutions push them around and
belittle them. A Muslim activist tells of
their building a mosque with a women’s
wing which was taken over by men, then
reclaimed by the women, then taken
over for a school, until it was reclaimed
again by the women. And Catholic
women lament that there is no place

for lay women to voice their concerns

in the church. One of them remembers
an advertisement in the World Youth
Day diary that asked, ‘Are you one of
the Pope’s men?’, to which her response
was, ‘T'm not one of the Pope’s men, so I
ripped that page out of my diary’.

Yet these women recognise that
demeaning attitudes grow out of our
society and economy as much as from
our religious traditions. They look

back to the founders, to Jesus and to
Muhammad, for road maps to a better
deal for women. Here, Catholic readers
of Madigan’s interviews may find
enlightening the references to A'isha,
wife to the Prophet. Recognised as a
scholar and revered as a commentator on
the Quran, she is credited with recording
more than one thousand sayings of

the Prophet. A formidable woman,
indeed. No wonder one of the women
interviewed exclaims, ‘Of course, I adore
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the stories about A’isha’. The Blessed
Virgin Mary comes into these interviews
too, several of the Muslim women
seeing her as a powerful figure in our
history. A Catholic woman, on the other
hand, thought she had been presented
‘idealistically’, which seemed to mean
that her promotion as a homebody
meant she had been used as a put-down
of active women. (But surely, like A’isha’s
contribution to the Prophet’s narrative,
Mary after the Ascension must have
passed on to the disciples much

about Jesus.)

Of course there is more to Patricia
Madigan’s book than these interviews.
The book grew out of a successful PhD
thesis at the University of Sydney, so
there is extensive engagement with other
scholars, assessment of previous work
and critiques of papal statements on
women. The thesis is a fine example of
how academic knowledge advances step
by step. For the general reader, however,
the interviews are the attention-grabbers
not only for what women have said in
these interviews but for their evidence
that Catholic women and Muslim
women are talking to each other with
such frankness. Which is a welcome and

hopeful development. B

We are delighted to be able
to make The Swag available
to anyone interested in
receiving our quarterly
magazine.

Annual Subscription:
$33.00 (inc GST)

Send your payment and
contact details to the NCP
National Office.




Some Questions Beg for Contemplation

Michael Whelan SM explores the world of metaphor and poetry as a way into the questions of life in this review
of Stephanie Dowrick’s book, In the Company of Rilke, Allen & Unwin, 2009.

About thirty years ago I read a life-
changing statement: “Live the questions
now.” (See Rainer Maria Rilke, Letters
to a Young Poet, W W Norton &
Company, 1934/1954, 35.) It was
about that time — and with the help
of this wisdom — I began to awaken to
the awful shortcomings of a mindset
that assumes questions are there to be
answered. I did not realise that some
questions beg for contemplation and
wonder and conversation beyond
definition and categorisation and
proclamation and the various other
forms answers take.

This in turn began to undo — happily

— the abstract theology that had
characterised my seminary training.
With that undoing I have also

observed other movements which, thirty
years on, are still beginning.

They include a slow and painful
movement beyond discursive meditation
towards contemplation, a stumbling
movement from preaching that is
apologetic and polemical towards

a preaching that is probing and
expressive of a never-ending search, a
joyful movement from a death-dealing
identification of faith with propositions
towards a life-giving identification

of faith with intimacy with God, an
energising movement from a rationalism
that is remote from everything I actually
hold dear towards the recovery of
imagination and emotion that lead me
to connect with all that I hold dear.

Unwittingly, I realise I have stumbled
into a way of being and thinking that
increasingly needs — and increasingly
appreciates —conversation more than
being told, imagination more than
rationality, the mystic more than

the moralist, the poet more than the
logician. Am I dismissing rational
thought or logical analysis? No, I am
seeking to make room — much more
room — for other ways of wrestling with
and naming the True and the Good
and the Beutiful in my life. Stephanie
Dowrick says it well:

“Who better (than Rilke) to remind
us through example, not theory, that
there are countless ways to discover
the depth of life, the hiddenness of
life, coexistent with the rational, self-
evident and material, or that there
are countless ways to challenge the
familiar explanations of institutional
religion, without reflexively
abandoning or attacking what is at
their heart?” (p.7)

Rilke, like all great artists, deals with
reality under the aspect of sacrament.
Sacrament is that elusive place and
moment where the infinite and the
finite, the transcendent and the
immanent, the divine and the human
are encountered as one. These artists —

and isn’t Liturgy art? — are good guides
to “the hiddenness of life.”

The rationalism and functionalism

that has gathered momentum since

the Enlightenment are problematic.
They have, according to Max Weber,
produced a “disenchanted world.”
However, it seems to me that, whilst
Weber is substantially correct, Dowrick’s
emphasis on #s rather than the world is
appropriate:

“I would suggest that it is not the
world that is stripped of enchantment;
it is we ‘conscious’ beings who, out

of our unconsciousness or what

the Buddhists so correctly call our
ignorance, are stripped and stripping.
Thomas Carlson extrapolates from
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this: “We see a model of the modern
subject as one who, through its
rational and technological self-
assertion, empties the world of mystical
presence...” (p.21)

Part of “the hiddenness of life” is the
presence of death — not just at the end,
but present in life as a constitutive force
of life. Dowrick writes:

“death, ‘life’s averted half’, the
‘intimate Friend’, is one of Rilke’s
constant themes, especially the
inextricable relationship of death to
life and a seeking of the unconditional
acceptance of both.” (p.40)

This echoes a wonderful line from W H
Auden’s “Horae Canonicae” (“Prime”):

“Afraid of our living task,
The dying the coming day will ask.”

Perhaps the greatest paradox of all is
here: In dying we live, in refusing to die
we simply die. (See for example John
12:24-25.)

The second half of this book takes up
the theme of “yearning.” Under various
names — longing, seeking, desiring,
hunger, thirst, etc — this theme runs like
a golden thread through the writings of
the classical Christian tradition.

I suggest the concrete experience of this
theme might be emerging with even
greater force in the lives of many today.
The widespread disconnection from
religion and religious structures will
not dispense with the deepest hungers
of the human heart. On the contrary,
that disconnection will almost certainly
exacerbate that deep hunger. For that
reason, this part of the book may be
particularly rich material for people
today — both those alienated from
religion and those who are hanging on
but looking for something richer.

Dowrick cites Rilke’s poem, “God Speaks”:

“God speaks to each of us as he
makes us, then walks with us
silently out of the night.



These are words we dimly hear:
You, sent out beyond your recall,
go to the limits of your longing.
Embody me.

Flare up like flame

and make giant shadows that I can
move in.

Let everything happen to you:
beauty and terror.

Just keep going. No feeling is final.
Don't let yourself lose me.

Nearby is the country they call life.
You will know it by its seriousness.
Give me your hand.” (pp167-68)

One of the truly wonderful gifts of this
book is its ability to gently draw the
reader inside the theme under reflection.
In going inside the theme you will
inevitably find yourself at home in “the

hiddenness of life.” &

Aborigines and Missionaries: The Kimberley History

The Past and Future of Remote Kimberley, Brigida Nailon, Brigidine Sisters, Echuca (2010), tells of a rich and
diverse history of the relationship between Aborigine and Missionary. Review by Peter Maher.

Brigida Nailon has produced a book that
feels like a family photograph album
with commentary and letters from
important people in that family or to
that family. However what seems like

of a charming evening of family history
and anecdotes about the places family
members lived, hides a rather interesting
way of treating a the past, present and
future of the relationship between the
Aborigines of the Kimberley and the

missionaries.

The stories from Beagle Bay, Halls
Creek, Balgo, Derby and Le Grange

are told from multiple perspectives

of missionaries, government agencies
and, most importantly, the Aborigines
themselves. The stories are told in their
own words with many pictures, relevant
documents and maps.

Interesting and unexpected stories
include the imprisonment of German
Pallottines during the Second World

War, the development of lay missionaries

as early as the 1950’s and the ongoing
disadvantage to Aborigines due to the
booming mining industry that has forced
Aborigines out of Broome due to the
high cost of living brought about by that
boom.

There is a rather impressive review of
the legislation relating to Aborigines in
Western Australia from 1829 to 1981.
Also covered is the national apology in
2008 and its effect in the Kimberley.

This A4 size hardback volume is available
from the author at 1 Charlotte St.,
Echuca. 3564 for $54 (incl. postage). O

On the Move?

Changed your internet service provider and
have a new email address?

Please send changes to any of your contact details to
Sally and Chris at the National Office.

Street and/or Postal address
Phone, Fax, Mobile numbers
Email address

While you are at it, don’t forget to let us know your ordination date and if you have
recently arrived in Australia tell us where you were born, where and when you were
ordained and the country from which you came.
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Now available

The Australian Children’s I\/Ioss Book
and supplementary resources

Designed to introduce children across Australia to the new liturgy, The Australian Children’s
Mass Book will delight and engage younger readers as they participate more fully in the
Mass. With playful and inclusive illustrations by Geoff Hocking, and text approved for

use in Australia, this missal for juniors will become the new essential resource for schools,
parishes and catechists, as well as a much sought-after sacramental gift. The text in this

book has been approved for use in Australia.

New and available now!

Two Al-sized poster sets (841mm x 594mm) complement The Australian Children’s Mass Book. Each set contains 6 posters.

Children will respond enthusiastically to the same delightful illustrations and clear layout. This resource is ideal for use
in classroom and parish settings and will prove an invaluable catechetical tool to reinforce the new texts and enhance

understanding of the new translation of the Order of the Mass. The posters are...

The Australian ‘Ideal for ~ gatherings

Children ’s Mass Book lassrooms to celebrate
the liturgy

ISBN 978 192194 600 4

RRP $9.95 Sophia $7.96 '“

A CD featuring

Order both poster sets Prayers
of the Mass for use with of the Mass
Iaminafed lnt.eractwe laminat ed
poster set whiteboards poster set
1SBN and data projectors ISBN
978 192068 240 8 ISBN CMBCD 978 192068 239 2
RRP $44.95 RRP 544.95 RRP $44.95
Sophia $35.96 Sophia $35.96 Sophia $35.96

johngarrat publshing ™.

Speak to us about discounts for bulk purchases  www.johngarratt.com.au
Order online before 31 July, 2011 and let us cover
the cost of postage and handling ]300 650 878



f all life’s celebrations
the funeral liturgy can touch
s——-- us the most deeply.
o
==
.

We prefer o place our trust and reliance
on those who have the skill and experience to
- TR b plan a funeral that has meaning and dignity.

At least that's what Sydney families look for when they choose
WN Bull Funerals.

As the funeral liturgy expresses faith, it also

confextualises the life of the deceased with traditional )
and confemporary elements.

www.wnbull.com.au WN BU LL
T: (02) 9519 5344 F: (02) 9519 4310
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